[image: ]




















GOD’S   SABBATH


[image: ]

















Asabar

[image: ]



God’s Sabbath
The Sabbath by Cecil N. Wright The Lord’s Day by H. Leo Boles

The Sabbath

A Change of Law?

Daniel 7:25 refers to man’schanging God’s laws – a thing that is wrong. But, if God has changed  his own law, that is an altogether different matter – and wrong not to recognize and adjust to it. So, what I wish to do now is to point out that God did make such a change when making Jesus    Christ to be our high priest after the order of Melchizedek, and not after the Levitical order of
Aaron as he had legislated for priests under the law of which he made Moses mediator and by which he also gave the Ten Commandments at Mount Sinai.

1. Hebrews (7:11-25) (American Standard Version):
a.  "Now if there was perfection [referring to salvation to the uttermost, v. 25] through the Levitical priesthood (for under it hath the people received the law), what further need was there that another priest should arise after the order of Melchizedek, and not be reckoned after the order of Aaron? For the priesthood being changed, there is made of necessity a change also of the law. For he of whom these things are said belongeth to another tribe, from which no man hath given attendance at the altar. For it is evident that our Lord hath sprung out of Judah; as to which tribe Moses [through whom God gave the Old Covenant law] spake nothing concerning priests. And what we say is more abundantly evident, if after the likeness of Melchizedek there ariseth  another  priest,  who  hath  been  made,  not  after  the  law  of  a  carnal   [fleshly] commandment [the Old Covenant law], but after the power of an endless life [of Christ after his  resurrection]:  for  it  is  witnessed  of  him,  Thou  art  a  priest  for  ever,  after  the  order  of Melchizedek. For there is adisannulling of the former commandment, because of its weakness and unprofitableness (for the law made nothing perfect), and a bringing in thereupon of a better hope, through which we draw nigh unto God. And inasmuch as it is not without the taking of an oath (for they [after the order of Aaron, the Levitical priest] indeed have been made priest without an oath; but he [Christ] with an oath him that saith of him), The Lord sware and will not repent himself, Thou art a priest forever; By so much also hath Jesus become the  surety  of  a  better  covenant.  And  they  have   been  made  priest  many  in  number [successively], because that by death they are hindered from continuing: but he, because he abideth for ever, hath his priesthood unchangeable. “Wherefore He Is Able To Save To The Uttermost  Them  That  Draw  Near  Unto  God  Through  Him,  Seeing  He  Liveth  To  Make Intercession For Them.”
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Asabar
Asabar ta Cecil N. Wright
Ranar Ubangiji ta H. Leo Bowes


Asabar


Canjin doka?


Daniyel 7:25 yana nufin mutum ya canza dokokin Allah - abin da ba daidai ba ne.
Amma, idan Allah ya canza dokarsa, wannan shine gaba ɗaya daban-daban - kuma ba daidai ba ne su gane da kuma daidaita shi. Don haka, abin da nake so in yi yanzu shi    ne nuna cewa Allah yayi wannan canjin Haruna yayin daya ba da umarni na
Melchiadek, ba kuma bayan dokokin da akayi wa Melchiadek ba bayan daya ba Yesu.



1. Ibraniyawa (7: 11-25) (Littafi Mai Tsarki):
a. "Yanzu idan akwai kusan [yana nufin samun cikakken bayani game da Malkizedk, mutane dayawa sun canza dokar, amma waɗanda aka sauya su, akwai wasu
abubuwan da ake samu a cikin sahun dokoki. Ga wanda aka sa wa waɗannan
abubuwan da aka samu na mallakar wani Tirniyar da ba wandaya ba mutum ya
halarci bagadi. Gama abin da Allah yayi, ya bayyana dayawa, saboda wanne ne muka
 (
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Domin
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Don
 
raunin
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)faɗi abin da Ubangiji yayi magana da shi, amma bay~a n ikon sarkiya riga ya bayyana.

yiniyya, saboda karar da za mu kusaci Allah. Don haka akwai wani abu mai kyau),
domin da ba shi da wani kyakkyawan rantsuwa. Umartar Haruna, firist na Lawigar firist
ba zai canza ba.
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The above passage is saying there is no "salvation to the uttermost" (no eternal salvation) under the Levitical priesthood of the Old Covenant. No one priest, and not even the entire succession of the mortal priest, could provide salvation beyond their lifetime upon earth, for the sacrifices they offered year by year availed for no more than a year at a time – hence, not beyond life on earth. Therefore, even those living under the Old Covenant could have eternal life only through the later and perpetual priesthood of Jesus Christ, the benefit of whose onetime sacrifice of himself for sins was  retroactive to  provide their salvation  in eternity (noted inc. below in 9:15) – because the blood of animals that the Levitical priests repeatedly offered could not "take away sins" (10:4) to the extent of being "remembered no more," as under the New Covenant (8:12; 10:17-18).

b.  "But now he [Christ] hath obtained a ministry the more excellent, by so much as he is also the mediator of a better covenant [than that of which Moses was the mediator], which has been enacted upon better promises. For if the first covenant had been faultless [that is, had it not been inadequate for ‘salvation to the uttermost’], then would no place have been sought for a second. For finding fault with them [the nation of Israel, which had come to be divided into the kingdom of Israel and the kingdom of Judah], he saith, Behold, the days come, saith the Lord, that I will make a New Covenant with the house of Israel and with the house of Judah; Not according to the covenant that I made with their fathers in the day that I took by the hand to lead them out forth out of the land of Egypt; For they continued not in my covenant, and I regarded them not, saith the Lord [see Jeremiah 31:31-34] … In that he saith, A new covenant, he hath  made the first old.  But that which  is  becoming old and waxeth aged  is  nigh unto vanishing away." (8:6-13)

c.  Already referred to above: "And for this cause he [Christ] is the mediator of a new covenant, that a death having taken place for the redemption of the transgressions that were under the first covenant, they that  have  been  called  may  receive the  promise  of  eternal  inheritance [‘salvation to the uttermost’]." (9:15)

Please read carefully Chapters 7-10 of Hebrews, from which I have taken only excerpts and notice particularly that:
(a) what occurred under the Old Covenant were types and shadows  of "good things to come" (10:1) under the New Covenant, and (b) He taketh away the first, that he may establish the second. (10:9)
2. Please read also the 2 Corinthians 3 and notice the following:
a.  What  is  "written,  and  engraven  on  stones,"  namely the Ten  Commandments  of the  Old Covenant, containing the Sabbath commandment (Exodus 31:18; 32:15; 34:28),passed away (vs. 4-16).
b.  It is specifically stated that "the Old Covenant … is done away in Christ" (v. 14).
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Nassin da ke sama yana cewa babu "ceto ga ƙarshen" (babu na har abada ta har
abada) a ƙarƙashin aikin firist na tsohon alkawari. Babu firist ɗaya, kuma ba tare da wani rabo na farko na firist na mutum ba, zai iya samar da ceto fiye da shekara
guda, saboda haka, ba wani rai a duniya. Saboda haka, har ma dawaɗanda ke
zaune a cikin tsohon alkawari na iya samun rai na har abada kawai ta hanyar Yesu  Kiristi akai-akai ba su iya ba da "" a ƙarƙashin sabon "a ƙarƙashin SabonYarjejeniya (8:12; 10: 17-18).





b. "Amma yanzu yana da hidimar kyakkyawan matsara fiye da abin da Musa shi ne
matsakanci na biyu. Gama neman wani abu da aka nema na biyu. Gama neman ɓata    tare da su. Don neman wurin da ba a nema ba ne ga '' 'Isra'ila, wanda ya zo Saiya sāke zuwa Mulkin Isra'ila da mulkokin Yahuza. Gama ba su ci gaba da aikata alkawarin ba,    ni kuwa na ɗauki sabon alkawari da na jama'ar Isra'ila da jama'arYahuza. Ba na cika      da alkawarin Haikali da na Yahuza ba, ni Ubangiji na faɗa. 31: 31-34] ... A cikin wannan  sabon alkawari ne, yayi Farkon farko (8: 6-13)







c. An riga an sake magana a kan: "Kuma don wannan shi ne matsakancijagora, cewa mutuwa ta faru domin fansa ga laifofin da suke ƙarƙashin Ubangiji
Alkawari, waɗanda aka kira su sami alkawarin gado na ƙasa [Ceto ga ƙarshen ']. "(9:15)

Da fatan za a karanta a hankali surori 7-10 na Ibraniyawa, daga abin da na ɗauka kawai abubuwan ban tsoro da sanarwa musamman:
(a) Abin daya faru a ƙarƙashin tsohon alkawari an dauitattun abubuwa da
inuwa "kyawawan abubuwa masu zuwa" (10: 1) a ƙarƙashin sabon alkawari, da (b) shi
Ya tafi da farko, yatsayar da na biyu. (10: 9)
2. Da fatan za a karanta kuma 2 Korantiyawa 3 kuma ka lura da masu zuwa:
a. Mene ne "rubuce-rubucen, da Exgraven a kan dutse," wato Dokoki Goma na Tsohon
Alkawari, ɗauke da umarni ranar Asabar (Fitowa 31:18; 32:28), wuce (aya 4-18).

b. An bayyana musamman cewa "tsohon alkawari ... yayi cikin Kiristi" (aya 14).
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3. Please note Colossians 2:16-17, which reads as follows: "Let no man therefore judge you in meat, or in drink, or in respect of a feast day or a new moon or a sabbath day [all of which pertained to the Old Covenant]: which area shadow of things to come; but the body [casting the shadow, so to speak] is Christ’s [literally, ‘of Christ,’ as in the King James Version]."

Are The Ten Commandments Still Binding?

Now, as to whether "the Ten Commandments are still as true today as nearly two thousand years ago," if you mean they are still as "binding" today as they were then, it depends on whether they were also incorporated into the New Covenant law, or law of Christ. It is freely conceded that all of them have been thus incorporated, except for the Sabbath command. But in Colossians 2:1617, cited above, we see it specifically included in the category of things by which we are not to be judged – that is, not to be condemned for not observing them – meaning, therefore, that they are not binding under Christ.


That is basic, and means there has been a change of law by God himself, so that under Christ the sabbath command is no longer binding – a conclusion I think is beyond successful contradiction. And, logically, I could stop with that alone.

But  I  promised  to  "endeavor  to  be  comprehensive  enough  to  provide  a  sufficiently  detailed overview for a clear and proper perspective of what I believe to be the teaching of scripture on the subject under consideration" -- an enhancement, and further confirmation of divine rational, if you please. And that I now attempt from both Old and New Covenant scriptures, though it means amuch, much longer treatment.

1.     Status of the Sabbath Under New Covenant Law.
In Galatians 4:10-11, the apostle Paul, when writing to Gentile Christians who were being influenced by Judaizing teachers to be circumcised and keep the Old Covenant law of Moses in order to be saved (see Acts 15:1-5), said: "Ye observe days [which would include sabbath days], and  months, and seasons, and years.  I am afraid of you,  lest  by any  means  I  have bestowed labor upon you in vain." And, in regard to circumcision, which had been required under the Old Covenant, he said: " …if ye receive circumcision, Christ will profit you nothing. Yes, I testify again to every man that receiveth circumcision, that he is a debtor to do the whole law. Yeare severed from Christ, ye who would be justified by the law. Yeare fallen from grace. … For in Christ Jesus neither circumcision availeth anything, nor uncircumcision; but faith working through love" (Gal. 5:2-6).

The principle seen in the foregoing is this: Under Christ "circumcision" is not commanded, neither is it forbidden if not done to obey Old Covenant law to be saved. But if it is done because required under Old covenant law, and to be justified or saved, that obligates us to
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3. Lura da Kolosiyawa 2: 16-17, wandaya karanta kamar haka: "Kada wani mutum yayi hukunci da tsohuwar rana, amma a rana ce ta Kristi, kamaryadda a cikin Sarki James].



Shin dokokin goma ne haryanzu suke ɗaure?

Yanzu, dangane da "Dokoki Goma suna da gaskiya a yau kamaryadda kusan shekaru  dubu biyu da suka wuce," idan kuna nufin haryanzu, ko dokar Kristi. An yarda da shi    dayardar rai cewa duk haka aka haɗa su, sai dai don umarni na Asabar. Amma a cikin Kolosiyawa 2: 1617, da aka ambata a sama, mun gayadda ba za mu yi hukunci da ba - ma'ana, don haka ba a yanke hukunci a ƙarƙashin Almasihu ba.





Wannan shine ainihin, kuma yana nufin an sami canji ta Allah da kansa, don haka a ƙarƙashin Kristi da
Umarnin Sabbath baya daure -yanke shawara Ina tsammanin ya wuce rikitarwa. Kuma, a hankali, zan iyatsayawa tare da wannan.

Amma na yi alkawarin "yi kokarin zama mafi cikakken isa ga samar da cikakken bayani game da abin da na yi imani da cewa ya kasance da tabbatar da ma'anar m, idan ka      gamsu da. Kuma cewa yanzu na yi ƙoƙari daga duka tsofwa da sabon nassosin
yarjejeniya, kodayakeyana nufin jiyya mai yawa.


1. Matsakaicin ranar Asabar a ƙarƙashin littafin Alkawari.
A cikin Galatiyawa 4: 10-11, manzo ga Kiristocin Al'ummaiwaɗanda suke tasiri a
ranakun Musa don su sami ci gaba da kasancewa a kanku, don kada in ji tsoron
tsohon alkawari na, don kada in ji tsoron tsohon alkawari na. " Kuma, dangane da  kaciya, wanda akayi wa tsohon alkawari,ya ce: "Idan kun kasayin kaciya, ba ku da ikon yin kaciya. Ba ku da wani kaciya ta kowane irin doka. (Gal. 5: 2-6).







Tsarin da aka gani a cikin abubuwan da aka ambata shi ne: ƙarƙashin Almasihu "kaciya" ba a hana idan ba wanda yayibiyayya da tsohuwar dokar. Amma idan an yi shi ne saboda da ake buƙata a ƙarƙashin dokar tsohuwar dokar, kuma a barata ko kuma a sami ceto, wannan na    mallaka mana
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keep all that law, yet seversus from Christ and therefore from the grace of God through Christ, without which we cannot  be saved. That  principle, applying to any command of the Old Covenant not incorporated into New Covenant law, INCLUDES THE "SABBATH" COMMAND, ALREADY NOTED IN Colossians 2:16-17.

And, since in that passage the "sabbath" is listed among items that "area shadow of things to come" – "the law having a shadow of the good things to come" (Hebrews 10:1) – that is, to come through Christ, who is the mediator of the New Covenant– that makes it important to examine the  sabbath  more  fully  under  both  Old  and  New  Covenants,  for  a  still  broader perspective and clearer perception of it.

2.    The Sabbath in the Old Covenant scriptures: Genesis to  Malachi.
a. First Mentioned (Genesis 2:1-3): "And the heavens and the earth were finished, and all the host of them [in the six days of Genesis 1]. And on the seventh day God finished his work which he had made; and he rested on the seventh day from all his work which he had made. And God blessed the seventh day, and hollowed it; because that in it he had rested from all his work which God had created and made."

The Hebrew verb here translated "rest" is shabath, meaning to cease, or rest. The seventh day, which marked the cessation of God’s work of creation, came to be referred to as the "sabbath" (shabbath) or "sabbath day." It marked the end of the first week of the earth’s existence, and the beginning of a weekly succession of seventh-days, later spoken of by God as "my sabbaths" (Exodus 31:13; Leviticus 19:3, 30; 26:2).

b. Second Mentioned (Exodus 16): Israel, recently delivered from Egyptian bondage and was in the early stages of its  long trek to the  promised  land of Canaan,  had  been  led  into the wilderness of Sin, not far distance from Mt. Sinai, where they would beencamped for a year and receive the Old Covenant law, with its famous Ten Commandments, which included the sabbath legislation with which we are now concerned.

Food had given out in the wilderness of Sin, and the people murmured. "then said Jehovah unto Moses, Behold I will rain bread down from heaven for you; and the people shall go out and gather a day’s portion every day, that I may prove them, whether they will walk in my law, or not. And it shall come to pass on the sixth day, that they shall prepare that which they shall bring in, and it shall be twice as much as they gather daily" (16:4-5).

And on the first sixth day, Moses explained to the people as follows: "This is that which Jehovah hath spoken, Tomorrow is a solemn rest, a holy sabbath unto Jehovah: Bake [today] that which ye will bake, and boil that which yeshall boil; and all that remaineth over lay up for you to be kept until the morning" (16:23). And when morning came Moses further said: "Eat that today; for today is a sabbath unto Jehovah: today ye shall not find it in the field.
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Ka kiyaye duk wannan dokar, amma duk da hakaya ga mu daga Almasihu sabili da haka daga alherin Allah ta wurin Almasihu,
ba tare dawanda ba za mu sami ceto ba. Wannan ka'idodin ne, da ake amfani da kowane   umarnin tsohon alkawari ba a haɗa shi cikin dokar sabon alkawari ba, ya haɗa da umarnin "Asabar"
Riga an lura a cikin Kolosiyawa 2: 16-17.

Kuma, tunda a cikin wannan hanyar "Asabar" a tsakanin abubuwan da "shayar da  inuwa ce ta zama cikakke a ƙarƙashin duka a karkashin duka a ƙarƙashin tsinkaye.





2. Asabar a cikin Littafi Mai Tsarki: Farawa ga Malachi.
a. Da farko aka ambata (Farawa 2: 1): "Da sammai da ƙasa sun ƙare, amma a rana ta bakwai ta yi. Domin a rana ta bakwai ta yi. Domin a rana ta bakwai ta yi. Domin a
rana ta bakwai daga cikin dukan ayyukansawanda Allah ya halitta, ya kumayi.



The kalmomin Ibrananci a nan an fassara "hutawa" shine Shabath, ma'ana daina
daina, ko hutawa. Rana ta bakwai, wanda yayiwa dakatar da aikin Allah na halitta, ya zo ne a matsayin "Asabar" ko "ranar Asabar." Ya yiwa ƙarshen mako na farko na
wanzuwar duniya, da farkon nasara na kwanaki bakwai, da kuma ranar Asabci "(Fitowa 31: 30, 30; 26: 2, 30; 26: 2, 30; 26: 2;

b. Na biyu da aka ambata (Fitowa 16): Bai kamata Isra'ilawa dayawa daga farkon      abin da suka yi alkawarinta ba, waɗanda aka haɗa da dokar tsohon alkawari wanda muke damuwayanzu.



Abinci ya ba da abinci a cikin jejin zunubi, da mutane suka yi gunaguni. "Sai ya ce wa Musa yayi ruwan sama da sauka a rana ta shida, domin in hallaka abin da
suka shigo, shi kuma zai zama kamaryadda suka shigo ciki, (16: 4-5).



A rana ta shida, Musa yayi wa mutane cewa, "Wannan shi ne abin da Ubangiji ya faɗa, sai abin da kukayitafiya, ku bar abin da kuka tafasa. (16:23). Lokacin da
safiyaya zo Musa: "Ku ci yau. Gama yau Asabar ce gaJehobah: Yau ba za ku same ta a saura ba.
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Six days yeshall gather it; but on the seventh day is the sabbath, in it there shall be none" (vs. 25-26).

Some of the people went out anyhow on the sabbath day to gather, but found none. "And Jehovah said unto Moses [to be delivered to the people], How long refuse ye to keep my commandments and my laws? For that Jehovah hath given you the sabbath, therefore he giveth you the sixth day the bread for two days; abideye everyman in his place, let no man go out of his place on the seventh day. So the people rested on the seventh day" (vs. 2839).

That was  a  prelude  to,  and  a  conditioning  for,  the  sabbath  command  as  an  especially significant part of the covenant between God and Israel, soon to be made at Sinai.

c.  Third Mentioned (Exodus 20); On the third day after Israel had arrived in the wilderness of Sinai, God awesomely spoke from the summit of Mount Sinai the Ten Commandments that he later wrote on two tables of stone and delivered to Moses. He began by saying, "I am Jehovah thy  God, who  brought  you  out  of  the  land  of  Egypt  and  out  of  the  house  of bondage" (v. 2). The first command was to have no other gods before (or besides) him. And the fourth was:  “remember the sabbath day, to keep it holy. Six days shalt thou labor, and do all thy work; but the seventh day is a sabbath unto Jehovah thy God: in it thou shalt not do any work, thou, northydaughter, thy man-servant, northy cattle, northy stranger that is within thy gates: for in six days Jehovah made heaven and earth, the sea, and all that in them is, and rested the seventh day, and hallowed it" (vs. 8-11).

d. Further   Explanatory   Scriptures   –   that   emphasize   the   tremendous   significance   and importance of the seventh-day sabbath for Israel: Exodus 31:12-17: "Verily yeshall keep my sabbaths : for it is a sign between me and you throughout your generations; that ye may know that I am Jehovah who sanctified you. …Wherefore the children of Israel shall keep the sabbath, to observe the sabbath throughout their generations for a perpetual covenant. It is a sign between me and the children of Israel throughout their generations forever: for in six days Jehovah made heaven and earth, and on the seventh day he rested and was refreshed.

The plural, "sabbaths," refers simply to the seventh-day sabbath in its weekly recurrences (each week having a sabbath) – hence, "Verily ye shall keep my sabbaths : for it is a sign between me and you throughout your generations."

Deuteronomy 4:7-8: "For what great nation is there, that hath a god so nigh unto them, as Jehovah our God is whenever we call upon him? And what great nation is there that hath statutes and ordinances so righteous as all this law, which I set before you this day?" This Moses said in his farewell address to Israel forty years after giving of the law initially at Sinai, which he was now repeating just before his death and their then entering Canaan under the leadership of Joshua.


[image: ]



Kwana shida za ku tattara ta. Amma rana ta bakwai ranar Asabar ce, a ciki babu "(25-26).

A ranar Asabar a ranar Asabaci, ya tarar, amma ba a same kowa ba. Ubangiji ya   ce wa Musa [a ba da ranar nan, sai ga kowane mutum ya tafi da ran nan, saboda haka Ubangiji ya huta a rana ta bakwai "(aya 2839).



Wannan makami ne ga, da kuma sharadin, Asabar ce mai mahimmanci na alkawari tsakanin Allah da Isra'ila da zaran an yi shi a Sina'i.

c. Na uku da aka ambata (Fitowa 20); A rana ta uku bayan haihuwar Isra'ila ta jejejin Sina'i, ya zo jejin Sina'i, da farko, dutsen Sina'idodin ya rubuta wa alluna biyu na
dutse, dagabayaya rubuta wa Musa. Ya fara da cewa, "Ni ne Ubangiji Allahnku    wandaya fisshe ku daga ƙasar Masar da daga gidan gumaka" (aya 2). Umurni na farko shi ne ba shi da waɗansu alloli a gaban (kokuma) shi. Na huɗu kuwaya ce, "Ka tuna da ranar Asabar, gama kayi aiki da shi. (vs. 8-11).






d. Mahimmancin labarai na bayani - wanda ya nanata mai matukar muhimmanci da mahimmancin Asabar domin Isra'ila: Domin haka za ku kiyaye ranar Asabar, gama   ni alama ce tsakanina da ta har abada. Wannan alama ce tsakanina da Jama'ar
Isra'ila a dukan zamansu har abada, gama a cikin kwana shida, Jehobah yayi sama da rana na bakwai, ya huta kuma yawartsake.





Jam'i, "Asabar," tana magana a cikin Asab na bakwai a lokacin sauya
(Kowace sati yana daAsabar, "Za ku kiyaye ranar Asabar ɗina, gama wannan alama ce tsakanina da ku, har zuwa cikin dukan zamananku."

Kubawar Shari'a 4: 7-8: "Gama wannan babbar al'umma ce, wanda ya ke da Allah, duk lokacin da muke kira gareshi? Kuma wane irin al'umma ne yayi daidai da
wannan dokar, wanda na shirya a gabanku yau?" Wannan Musa ya fada wa    Isra'ila gargadi arba'in bayan bayar da doka da farko a mutuwarsa, wandaya shiga Kan'anJagoran Joshua.
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Deuteronomy 5:12-15: When Moses had repeated the sabbath commandment of Exodus 20:8-11, requiring rest from labor on the sabbath day even for their "man-servant" and "maid-servant," he added: "And thou shalt remember that thou wasta servant in the land of Egypt, and Jehovah thy God brought thee out thence by a mighty hand and outstretched arm: therefore Jehovah thy God commandeth thee to keep the sabbath day " (v. 15).

Ezekiel 20 : Centuries later, when elders of Israel had come to the prophet Ezekiel to enquire of Jehovah through him, Jehovah had him to remind them twice of the fact stated above in Exodus 31:12-17, as follows:
(a) "Moreover also I gave them my sabbaths, to be a sign between me and them, that they might know that Iam Jehovah that sanctifieth them" (v. 12); and
(b) "my sabbaths … shall be a sign between me and you, that ye may know that Iam Jehovah your God" (v. 20).

Nehemiah 9:12-15: About another century and half later, after the return of Israel from Babylonian captivity, when in a general assembly in Jerusalem alone prayer of thanksgiving was addressed to God in which general history of his dealings with Israel were recounted from the call of their ancestor Abraham to the then present time, among other things it was said:  "Thou camest down also upon Sinai, and spakest with them from heaven, and gavest them  right  ordinances  and  true  laws,  good  statutes  and  commandments,  and  madest known to them thy holy sabbath, them commandments, and statutes, and a law, by Moses thy servant, and gavest them bread from heaven for their hunger, and broughtest forth water for them out of the rock for their thirst, and commandest them that they should go into possess the land which thou hadest sworn to give them."

Isaiah 66:23-24, now mentioned lastly though chronologically about a century earlier than the text from Ezekiel, is different from all the foregoing, being a prophetic promise to Israel of a time when "all flesh" (all nations) will worship Israel’s God "from sabbath to sabbath," as follows: "For as the new heavens and the new earth, which I will make, shall remain before me, saith Jehovah, so shall your seed and your name remain. And it shall come to pass, that from one new moon to another, and from one sabbath to another, shall all flesh [Gentiles as well as Israelites] come to worship before me, saith Jehovah."

By way of summary of the foregoing, we have the following:
(1) God gave his sabbaths to fleshly Israel as a sign between him and them of the covenant made with them at Sinai as his specially chosen people (Exodus 31:12-17; Ezekiel 20:12, 20), setting them apart from all others. There is no record of human observance of the seventh day of the week as a day of solemn rest unto Jehovah prior to its being given to Israel as such – a period of no less than 2500 years of human history – not before the flood, by Adam, Abel, Seth, Enoch, Noah, or any other – and not after the flood, by Abraham, Isaac, Jacob, or any other person or people.
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Maimaitawar Shari'a 5: 12-15: Da Musa ya maimaita umarnin Fitowa 20: 8, da   kuma Ubangiji Allahnku ya fito da kai, ya kiyaye ku, ku kiyaye ranar Asabar. (V. 15).



Ezekiyel 20: 80 19. Bayan haka, lokacin da dattawan Isra'ila suka zo wurin Annabi Ezekiel ya
 (
Fitowa
 31:
 
12-17,
 
kamaryaddaya
 
biyo
 
baya
:
)zama ya nemi Ubangiji Ezekiel ya ta hanyarsa,, Ubangiji yana da shi ya tuntube musu sau biyu a sama

(a) "Haka kuma na ba su ranar Asabar ɗina da su, cewa su na iya sani ni Ubangiji ne ya tsarkake su "(aya 12); da
(b) "Asabaryata ... zata zama alama tsakanina da ku, domin ku san ni ne Ubangiji Allahnku "(aya 20).

Nehemiya 9: 12-15: Game da wani karni da rabi bayan haka, bayan dawowar    Isra'ila a kan Isra'ila kuma ta ba su farillan godiya da dokokin gaskiya, da kyau Dokoki da Dokoki, suka ba su tsattsarkan Asabar, bisa ga abin da bawanka na rantsar da ƙasarsu,ya kuma haifi ƙasar da ka rantsar da su.








Ishaya 66: 23-24, yanzu da aka ambata a ƙarshe game da ƙarni na gaba ɗayafiye da na Isra'ila, "kamaryadda mukayi wa Isra'ila zama a ranar Asabar da sunku,
haka kuma sunku da sunanka. Zai zo Kusa da juna, daga wata Asabar kuma zuwa ga wani mutum, za su yisujada a gare ni, ni Ubangiji na faɗa.





Ta hanyar taƙaitawar da aka ambata, muna da masu zuwa:
(1) Allah yayi wa Isra'ila Asabar wa Isra'ila alama ce ta yadda mutane suka yi a
Sina'idodinsa na musamman (Fito. 20:17; Babu wani rubutaccen tunanin mutum na   rana ta bakwai na mako a matsayin ranar da aka ba wa Isra'ila kamaryadda aka ba    shi irin ambaliyar Ibrahim, ba a bayan ruwan tufana, ba a bayan ruwan 'yan Adam,     ba a bayan ruwan tufana, ba a bayan ruwan' yan Adam, ba a bayan ruwan tufana, da Ba'am, ko kuwa wani mutum ko mutane.
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However, the word "week" (Hebrew shabua, a seven) occurs in Genesis 29:27-28, reporting languages used by Laban in conversation with Jacob more than 250 years before the giving of Jehovah’s "sabbath" to Israel at Sinai. So, no doubt the seven-day cycle was derived from the six days of creation plus the day of God’s rest from creation on the seventh day – yet without any record of the seventh’s day being enjoined upon man as a rest unto Jehovah, until given to Israel as a sign of the covenant between him and them as his then special chosen people, as stated above.

(2) No other great nation had such a god or covenant as Israel’s God and covenant, and, by implication, no sabbath to keep. (Deuteronomy 4:7-8; 5:12-15) By way of analogy, it was as when a husband gives his wife a wedding ring as a sign of the covenant of marriage between him and her, and them alone, setting her apart from all others. And God himself likened it unto such a covenant, saying: "which my covenant they brake, although I was a husband unto them" (Jeremiah 31:32).

Moreover, the seventh-day sabbath was especially appropriate as such a sign between God and Israel of the covenant they entered into at Sinai. For his sabbath signified the end of all the work he had done during the six days of creation, and memorialized it (Genesis 2:1-3). And giving his sabbaths to  Israel likewise symbolized and memorialized his ending their servitude in Egypt, per Deuteronomy 5:15. This symbolized the fact that the God of creation was now Israel’s God, and they were to have no other – just as no other nation shared such in history, or the sabbath to keep as a solemn rest to Jehovah.

(3) Making known to Israel his "holy sabbath" was one of the events clustering around and upon God’s coming down "upon Mount Sinai" and speaking to them from heaven (Nehemiah 9:13-15). And their previous ignorance of it is evidenced by the conduct of some of them when its observance was preliminarily enjoined in the wilderness of Sin in connection with God’s beginning to feed them with manna (Exodus 16).

(4) The reference in (2) above to Israel’s breaking the marriage covenant between Jehovah and them, included also their "profaning" the sabbath day, the sign of the covenant between them and him, by not keeping it holy, as a day of rest unto Jehovah. The first mention of such profaning is found in Numbers 15:32-36. But further references are too numerous to recite here.

(5) Lastly, the prophetic promise in Isaiah 66:22-23 to Israel involving sabbatism on the new earth he would make, does not refer to sabbath keeping on this present earth under the New Covenant of which Christ is the  mediator, superseding the Old Covenant of which Moses was mediator, but to the ultimate sabbatism for the redeemed of all nations in the world yet to come. While said promise was couched in the language of the then present sabbatism  under  the  Old  Covenant  (as  coming  to  worship  him  "from  one  sabbath  to
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Koyaya, kalmar "mako" (Ibrananci, bakwai) yakan faru ne a cikin shekaru 250 da yawa kafin a yi amfani da "Asabar" ga Isra'ila a Sina'i. Don haka, babu shakka
zagayowar shekaru bakwai ɗin da aka samu daga halittun da ranar hutun Allah     da aka umarce shi a kan Jehobah, har sai da aka ba wa Isra'ila alama a tsakaninsa da su na musamman mutane na musamman a tsakaninsa da su na musamman
mutane na musamman da mutane, kamaryadda aka bayyana a sama.


 (
Alamu,
 
babu Asabar don
 
kiyayewa. (Kubawar Shari'a
 4: 7-8;
 
5:
 
12-15) Ta
 
hanyarmisalin, ya
 
kasance
 
a
a
c
ri
ny
da
d
iji ya
 
ba
 
matarsa
 
aure
 
bikin
 
aure zobe
 
kamar
 
alamar
 
alkawarin
 
a
ure tsakanin
)[image: ][image: ][image: ][image: ][image: ](2) Babu wata babbar al'umma da ke da irin wannan Allah ko alkawari a matsayin Allah na Isra'ila da kuma alkawarin Isra'ila, ta

Shi da ita, da su, da su, su ne, a kan ta dabam. Kuma Allah da kansaya bukaci shi
Ga irin wannan alkawarin, yana cewa: "Wani na alkawarin da suke birkice, alhali kuwa na kasance miji a gare su" (Irmiya 31:32).

Bugu da ƙari, Asabar ta bakwai ta dace musamman irin wannan alamar tsakanin Allah kuma Isra'ila na Alkawari sun shiga cikin Sizei. Ranuwarsa kuwa ta nuna
ƙarshen aikin da yayi a zamanin halittarsa, ya kuma rubuta shi (Farawa 2: 1-3). Ya kuma bayyana lokacin daya kawo wa Isra'ila a Masar, a kowace ƙura 5:15.
Wannan alamar ta nuna cewa Allahn halitta shi yanzu Allah na Isra'ila, kuma ba su da wani alummar da aka raba wa Jehobah.



(3) Sanarwa ga Isra'ila da aka sanar da Isra'ila "Asiri mai tsarki na cikin saukowa da   kuma bisa ga saukowar Allah ƙasa" a kan Dutsen Sinai "kuma yana magana da su    daga sama (Nehemiya 9: 13-15). Iblis ta da jahilcinsu ya tabbatar da shi a lokacin da aka kiyaye shi sa'ad da aka kiyaye shi a cikin jejin Sin dangane da farfadowa da
Manna (Fitowa 16).

(4) Tunanin Isra'ila sama da Isra'ila ta rushe alkawarin aure tsakanin Jehobah da    su, sun haɗa da su "ranar Asabar" Asabar "Asabar, alamar alkawarin tsakanin Su, ba sa kiyayeta, ranar hutawa gaJehobah. Na farko ambaci na
Ana samun irin wannan proaning a cikin Lissafi 15: 32-36. Amma ƙarin nassoshi suna dayawa don karanta a nan.

(5) Lastly, the prophetic promise in Isaiah 66:22-23 to Israel involving sabbatism on the new     earth he would make, does not refer to sabbath keeping on this present earth under the New Covenant of which Christ is the mediator, superseding the Old Covenant of which Moses was  mediator, but to the ultimate sabbatism for the redeemed of all nations in the world yet to
come. Duk dayake ce alkawarin da akayi alkawari a cikin yaren Asabar din nan a karkashin tsohon alkawari (kamaryadda yake zuwa in bauta masa "daga Asabar zuwa
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another," and  "from one  new  moon to another"),  it  had to  be figuratively  used though nonetheless expressive of the perpetual sabbatism.

For, as the apostle John saw in his vision on Patmos, of the "new earth," with its "holy city, new Jerusalem" (Revelation 21:1 - 22:5), "the city hath no need of the sun, neither of the moon to shine upon it: for the glory of God did lighten it, And the light thereof is the Lamb" (21:23); "and the gates thereof shall in nowise be shut by day (for there shall be no night there)" (v. 25); "and there shall be night no more; and they need no light of lamp, neither light of the sun; for the Lord God shall give them light" (22:5).

Moreover, the foregoing three verses are followed by a final verse reading as follows, which, being simultaneous in time, likewise has to be figurative: "And they shall go forth, and look upon the dead bodies of the men that have transgressed against me: for their worm shall not die, neither shall their fire be quenched; and they shall bean abhorring unto all flesh" (Isaiah 66:24).

The underscored phrases [for their wormshall not die, neither shall their fire be quenched] were later employed by Jesus, as recorded in the New Covenant scripture of Mark 9:43-48, as applying to the "worm" and "fire" of "hell" (Gehenna). The latter was literally the Valley of  Hinnom,  which  had  come  to  be  used  as  the  city  dump  on  the  outskirts  of  earthly Jerusalem, not only of the garbage but also for unburied carcasses, "where worms gnawed and fires burned" (as expressed in A. T. Robertson’s Word Pictures in the New Testament). But it was employed by our Lord figuratively of "the eternal fire which was prepared for the devil and his angels" (Matthew 25:41), – called "the lake of fire" in Revelation 20:14-15 – where the unrighteous "shall go away unto eternal punishment" (v. 26), from the universal judgment when Jesus comes again (Matthew 25:31-46), which is to follow the universal resurrection of the dead and the fleeing away of the present earth and heaven (evidently its  atmospheric  heaven  and  possibly  the  sidereal  heavens,  but  not  the  abode  of  God) (Revelation 20:11-15). Surely, however, the lake of eternal fire will not be on the outskirts of, or accessible to the sights of the redeemed inhabitants of, the "holy city, New Jerusalem" (Revelation 21:1 - 22:5).

For such reasons, the passage of Isaiah 66:23-24 regarding the sabbath in the "new earth" which  Jehovah  would  yet  "make"  seems  to  be  appropriately  characterized  in   Elliott’s Commentary on the Whole Bible, as follows: "It lies in the nature of the case that the words never have received, and never can receive,a literal fulfillment. The true realization is found in the new Jerusalem of Revelation 21:22-27 of the perpetual sabbatism of Hebrews 4:9, and even that glorious vision is but a symbol of spiritual realities."

It has been aptly said that the Old Testament is the New Testament concealed, and the New is the Old revealed. So, we now return primarily to the New for the things foreshadowed by the Old.
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Wani, "da" daga wani sabon wata zuwa wani ", dole ne a yi amfani da shi kodayakeyana nuna rashin daidaituwa game daAsabar ta Asbatif.

Domin kamaryadda manzo Yohanna ya gani a wahayinsa a kan Patmos, "da wata ce     wata ta haskaka rana, sabon Urushalima" ya haskaka shi, da hasken banza ya haskaka  shi, da hasken banzaya haskaka shi, da hasken banzaya haskaka shi, da hasken banza ne; "Kuma qofofidaga gare ta ba za a rufe su dayini ba (domin ba za a rufe rana ba)"    (aya 25); Ba za a ƙara ba. Kuma ba sa bukatar haske fitila, da hasken rana; gama
Ubangiji Allah zai ba su haske "(22: 5).


 (
Kasancewa
 
daya
 
a
 
cikin
 
lokaci
,
 
kamaryaddaya
 
zama
 
na
 
alamomi
:
 
"
Kuma
 
za
 
su
 
tafi
,
 
duba 
a
 
kan gawawwakin
 
mutanen da suka yi zalunci
 
da
 
ni:
 
domin tsutsa
 
zai
)Haka kuma, abubuwan da suka gabataayoyi ayoyi uku suna biye da ayoyi guda uku da ke karantawa kamar haka, wanda,

ba su mutu, ba wutarsu ba za a kashe wuta ba; Za su zama abororing ga dukkan 'yan adam "(Ishaya 66:24).

'Yan ayoyin da aka ba su unscored [don tsutsotsin su ba za su mutu ba, ba za a kashe wutarsu ba, kamaryadda aka rubuta a cikin sabon alkawarin "tsutsa" da "Jahannama". Daga cikin na karshen kwarin Hinnom, wandaya zo a yayin da
birnin gari a kan karkatar da Urushalima, ba wai kawai hotunan kalmomin da ba  a kwance ba a cikin Sabon Alkawari). Amma an yi amfani da shi da Ubangijinmu   na Madawwami wanda aka shirya wa Iblis da kuma mala'iku 25: 14), - Inda ake     kira duniya ta duniya da sama (A bayyaneyake a zahiri ta atmospheria kuma mai yiwuwa sammai duka, amma ba mazaartawar Allah ba (Ru'ya ta Yohanna 20:
11-15). Tabbas, kogin na madawwamin wuta ba zai kasance a bayan mazaunan, ko kuma m ga abubuwan da aka fansar mazaunan, "Mai Tsarki City, sabon
Urushalima" (22: 5).






Saboda irin waɗannan dalilai, wandaya fito daga Ishaya 66: 23-20 game da  Asabar ta yau da kullun a cikin Ru'ya ta Yohanna 21: 22-27 na Asbatmism na Ibraniyawa 4: 9, har ma da hangen nesa mai tsarki ne amma alama ce ta
hakikanin ruhaniya. "



Tsohon Alkawariya ce Tsohon Alkawali shi ne Sabon Alkawari da aka ɓoye, kuma sabon shi ne tsohon da aka bayyana. Don haka, yanzu muna dawowa da farko zuwa sabon abin da tsohon.
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Observations from New Covenant Scriptures

1. That the Old Covenant passage of Isaiah 66:22-23 cites us to a perpetual sabbatism that must be the ultimate rest for the people of God, to be enjoyed through Jesus Christ, and foreshadowed but not enjoyed under the Old Covenant, and not before our present earth has been superseded by a new and eternal one, after the second coming of Christ to this earth at the close of its history, is made evident, among other passages, by the following basic ones:


a.  2 Peter 3:10-13: "But the day of the Lord [the day of his ‘coming.’ v.4] will come as a thief; in which the heavens [evidently the atmospheric and possibly the sidereal heavens, as already mentioned] shall pass away with a great noise, and the elements shall be dissolved with fervent heat, and the earth and the works that are therein shall be burned up. Seeing these things are thus all to be dissolved, what manner of person ought we to be in all holy living and godliness, looking for and earnestly desiring the coming of the day of God, by reason of which are the heavens being on fire shall be dissolved and the elements shall melt with fervent heat? But according to his promise [where but in Isaiah 66:22-23?], we look for new heavens and a new earth wherein dwelleth righteousness."

b. Revelation 20:11-15: "And Isawa white throne, and him that sat upon it, from whose face the earth and the heaven fled away; and there was found no place for them and I saw the dead, the great and the small, standing before the throne; and the books were opened: and another book was opened. Which is the book of life: and the dead were judged out of things which were written in the books, according to their works. And the sea gave up the dead that were in them: and they were judged everyman according to their works. … and if any was not found written in the book of life, he was cast into the lake of fire."

Thus,  we  have  the  present  "earth  and  the  heaven"  fleeing  away  in  connection  with the universal resurrection and judgment of mankind, as seen by the apostle John in his visions of the future while exiled on the Isle of Patmos.

c.  Revelation  21:1 -  22:5 : Though too  much to  quote  here,  it  should  be  carefully  read  in  its entirety. It is a vision of the above being followed by a new heaven and new earth for the righteous  of  all  nations,  with  the  "holy  city,  new  Jerusalem  [in  contrast  with  the  earthly Jerusalem of Palestine] coming down out of heaven from God" ("the city of the living God, the heavenly Jerusalem" (Hebrews 12:22).

This "new earth" and "the holy city, New Jerusalem," were evidently the "heavenly country" and "the city which hath the foundations, whose builder and maker is God," sought after by Abraham, Sarah, and Isaac and Jacob (Hebrews 11:8-16) as the ultimate for them rather than Canaan, which was only a type or "shadow" of that which was to come.
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Abun Lura daga Nassosi na Sabon Alkawari

1. Cewa tsohon alkawarin Ishaya 66: 22-23 ya buga mu har abada, sabon alkhairiya more duniya, ba a dawwama ba, ba kuma a gaban zuwan Kristi ba.


an bayyana a bayyane, a tsakanin wasu wurare, da masu zuwa na asali na asali:


a. 2 Bitrus 3: 10-13: "Amma ranar Yahweh [ranar da Ubangijiya zo Mutuminya kamata mu kasance cikin dukkan tsarkakakkiyar ƙauna da kuma ibada, da fatan alkawarinsa za a narkar da shi da kuma sabon duniya inda suke zaune da adalci. "








b. Ru'ya ta Yohanna 20: 11-15: "Kuma na ga wani farin farinsa, wanda kuma ya zauna a kansa, da kuma karamiya bayyana a kan kursiyin dayake a cikinsu. An hukunta
kowane mutum gwargwadon ayyukansu. ... Kuma idan wani bai samu rubuce a cikin littafin rayuwa ba, a jefa a cikin tafkin wuta. "





Don haka, muna dayanzu "ƙasa da sama" gudu a haɗi tare da
Yummunan duniya da hukunci na ɗan adam, kamaryadda Manzo Yahaya ya gani ya gani a wahayi na gaba yayin da aka kori shi a kan tsibirin Patmos.

c. Wahayin Yahaya 21: 1 - 22: 5: Kodayake dayawa don faɗi a nan, ya kamata a karanta shi a hankali a cikin gabaɗaya. Wahayi ne na wahayi da ke sama da sabuwar sama da sabuwar duniya don
Adalcin dukkan al'ummai, da "Mai Tsarki City, sabuwar Urushalima (ta bambanta da duniya
Urushalima ta Palestoreya sauko daga sama daga Allah "(" City of Allah Rayayye, (Ibraniyawa 12:22).

Wannan "sabuwar duniya" da "Mai Tsarki City, sabuwar kasar sama" da Maɗaukaki a bayyaneyake, "Birnin wanda yake da nau'in," wanda ya nemi irin wannan ne ko    kuma "inuwar" na abin da zai zo.
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"And these all [including the persons just mentioned, plus many others also cited for their faith], having had witness borne to them through their faith, received not the promise [of the heavenly  country  and  city],  God  having  provided  some  better  thing  concerning  us  [than afforded  on  this  earth],  that  apart  from  us  they  should  not  be  made  perfect"  (Hebrews 11:3940). That is, they will not enter into the perfection of the world to come before the resurrection when Christ comes to earth again, the same as will be true for us.

d.  Hebrews 3:1 - 4:11: Here again we have an extended passage (which please read in its entirety, noting its progression).

Beginning :
"Wherefore, holy brethren, partakers of the heavenly calling, consider the Apostle and High Priest  of  our  confession,  even  Jesus,   …  a  son  over   his   [God’s]  house   [in  the  sense  of ‘household’], whose house are we, if we hold fast our boldness and the glorying of our hope firm unto the end" (3:1-6).

Continuing :
Reminding the readers of the disbelief and unfaithfulness of so many of fleshly Israel and therefore their never entering the rest intended for them in the earthly Canaan: also exhorting to take warning from this and not miss the rest intended for spiritual Israel in the heavenly Canaan (3:7 - 4:8).

Concluding :
"There remaineth therefore a sabbath rest for the people of God. For he that hath entered into his rest hath himself also rested from his works, as God did from his. Let us therefore give diligence to enter into that rest, that no man fall after the same example of disobedience" (4:9-11).
The latter may remind us of Revelation 14:13: "Blessed are the dead who die in the Lord from henceforth: yea, saith the Spirit, that they may rest from their labors; for their works follow with them."

2.  For a complete and clear over-all perspective, we need a further survey of relevant events and developments in the New Covenantera, between the first and second comings of Christ, when the  Old  Covenant   "sabbath"  was   no   longer  binding,  and  why   not,  since  all  the  other commands of the Decalogue (Exodus 20:1-17) were incorporated into the New Covenant law also. So we shall start with why not binding, after the following caution:

CAUTION: The reader may find some of the following to be more tedious and technical than parts of the foregoing, but he needs to know that each item is important to understanding what might otherwise seem to be conflicting bits of information here and there. At one time, in the midst of a series of parables pertaining to his coming kingdom (Matthew 13:1-58; Mark 4:1-34 and Luke 8:4-15),Jesus stated: "So is the kingdom of God, asifa man should cast seed upon the earth; and
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"Kuma waɗannan duka [ciki har da mutanen da aka ambata, da wasu mutane da yawa kuma sun kawo musu tabbaci ta hanyar da ba za su kammala ba,
(Ibraniyawa), Allah ne ya ba mu abin daya fi dacewa" (Ibraniyawa 11: 3940). That is, they will not enter into the perfection of the world to come before the resurrection  when Christ comes to earth again, the same as will be true for us.


d. Ibraniyawa 3: 1 - 4:11: Anan kuma muna da nassi na gaba (wanda don Allah a karanta gabaɗaya, lura da ci gaba).

Farkon:
Me yasa, 'yan'uwantsarki, da cin abinci na sama, yi la'akari da manzo da maɗaukaki Firist na ikirari, har daYesu, ... Dan ya ce gidansa na Allah [A cikin ma'anar
'Ya'yangari', gidanmumuke, idan muka riƙe ƙarfin zuciyarmu da ɗaukakar begenmu har ƙarshe "(3: 1-6).

Ci gaba:
Tunatar da masu karatu kafirci da rashin aminci dayawa daga Isra'ila da
Don haka ba su shiga sauran abin da akayi nufin su a cikin Kan'ana Kanal ba, kuma gargadi
Don ɗaukar gargadidaga wannan kuma kada ku rasa abubuwan da aka nabi don ruhaniya a sama (3: 7 - 4: 8).

Kammalawa:
Asabar, sai ga hutawa na Allah. Gama wandaya shiga
A cikinsa mutum ya huta daga ayyukansa kamaryadda Allah yayi da nasa. Saboda haka sai mu ba mu      To himma don shiga cikin hutawa, cewa bawandaya fadi bayan wannan misalin rashin biyayya "(4: 9-11).
Latterarshe na iya tuna mana ranar Ruya ta Yohanna 14:13: "Albarka ta tabbata ga matattu waɗanda suka mutu cikin Ubangijidaga
Don haka,ya ce wa Ibraniyar, cewa su iya hutawa daga aikinsu; Gama ayyukansu suka bi su. "

2. Don cikakken bayani da duk hangen nesa, muna buƙatar ƙarin binciken abubuwan  da suka faru da ci gaba da na sabon alkawari (Fitowa 20: 1-17) an haɗa shi cikin sabon dokar sabon alkawari. Don haka za mu fara da abin daya sa ba a ɗaure shi ba, bayan  tsinkaye masu zuwa:


Tsanaki: Mai karatu na iya samun wasu daga cikin masu zuwa don zama mafi kyau da fasaha fiye da sassan yana da mahimmanci a fahimci abin da zai iya rikitarwa na
bayani anan da can. A wani lokaci, a tsakiyar misalai da suka shafi Mulkin zuwa
Mulkinsa (Matta 13: 1-58; Markus 4: 1-5-34 da Luka 8: 4-15-34 kuma kamaryaddaya kamata a jefa iri a ƙasa. Kuma
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should sleep and rise night and day, and the seed should spring up and grow, he knoweth not how. The earth beareth fruit of herself; first the blade,then the ear, then the full grain in the ear. But when fruit is ripe, straightway he putteth forth the sickle because the harvest is come  "
(Mark 4:26-29).

This suggests successive phases of stages of the kingdom, that need to be recognized if we are able to avoid confusion. And elsewhere in the above mentioned series of parables, "The seed is the word of God" (Luke 8 - 10), "the word of the kingdom" (Matthew 13:19); and "the harvest is the  end  of  the  world"  (Matthew  13:39),  when  the  wicked  are  "severed"  from  among  the righteous, and cast "into the furnace of fire" (vs. 47-50) – which will beat the second coming of Christ (Matthew 25:31-46) – when the righteous shall "inherit the kingdom" (v. 34) and enter "into eternal life" (v. 46), "in the world to come" (Mark 10:29-30; Luke 18:29-30) – their "entrance into the eternal kingdom of our Lord and Savior Jesus Christ" (2 Peter 1:11) – into "an inheritance incorruptible. And undefiled, and that fadeth not away, reserved in heaven for you … a salvation "to the uttermost," as has previously been mentioned from Hebrews 7:25.

In a nutshell, we shall discover
(1) a preliminary stage and
(2) a fully-come phase of the kingdom of heaven in this world, between the first and second comings of Christ; and then
(3) a final stage (or rather the eternal ongoingness of the heavenly phase) in the world to come following the end of the world – the first being probationary, preparatory to entering the third.

We might also think of those entering stage No.1 as being charter citizens of No.2 (if faithful), and then the faithful citizens of the latter as entering and inheriting No.3. in which they will enjoy the "sabbath rest" that remains "for the people of God," as promised in  Hebrews 4:9 and  noted previously, as distinguished from the "seventh-day" sabbath of Old Covenant law but is not apart of the New Covenant law under Jesus Christ, as already seen.

Notice why the seventh-day sabbath is not apart of New Covenant law before proceeding to other relevant considerations.

a.  As already well documented, the seventh-day sabbath had been given to Israel according to the flesh, and it alone, at Sinai, as a sign of the covenant then being made by Jehovah with the people of Israel, setting them apart and distinguishing them from the rest of the nations of the world (Gentiles)., and was most appropriate historically for that purpose.

But in Christ, that distinction and separation no longer exist. And the Old Covenant making and requiring such has given way to a New Covenant that not only does not require them, but obliterates them -–embracing Gentiles as well as Jews, and on identical terms, thus making
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Ya kamata barci da tashi dare, kuma zuriyar ta yi rawar jiki, ba ta san ba
yaya. Duniya ta ba da 'ya'yan itacen da kanta; Farkon ruwa, sannan kunne, to cikakken hatsi a cikin kunne. To, a lõkacin da 'ya'yanƙya suka cika'yan kõwuce, to, ya sanya ɓatuwa da shi, sabõda abin da
ya zo (Alham 4: 26-29).

Wannan yana ba da shawara ga matakan nasara na Mulkin, waɗanda ke buƙatar sanin ko muna iya guje wa rikicewa. Kuma a wani wuri a cikin jerin abubuwan da aka ambata a sama, "Seedukar magana ce ta Allah" (Luka 8 - 10), "maganar Mulkin" (Matta 13:19);    da "girbin shi ne ƙarshen duniya" (Matta 13:39), lokacin da masu adalci suke "a cikin
Mai adalci na na har abada" (aya 47-46) - "A cikin duniya da za su zo" (Markus 256) 10: 29-30; Luka 18: 29-30) - "Shiga ciki madawwamiyar mulkinmu ta har abada (2 Bitrus     1:11) - cikin" wani gādo dominka ... ceto


"A cikin matuƙar," kamaryadda aka ambata a baya dagaIbraniyawa 7:25.

A takaice, zamu gano (1) matakin farko da
(2) kashi mai zuwa na Mulkin Sama a wannan duniyar, tsakanin na farko da na biyu Almasihu daga Kristi; sai me
(3) mataki na ƙarshe (ko kuma madawwami na har abada sakamakon lokacin samaniya) a cikin duniya
zuw[image: ]u zo bin ƙarshen duniya - na farkon kasancewa jarrabawar gwaji, shirye-shirye don shiga
na uku.

Hakanan muna iya tunanin waɗanda ke shigar da matakin No.1 a matsayin kasancewa 'yan citizensan ƙasa na NO.2 (idan kuma amintattu), sannan kuma amintattun'yan
ta'addar) suka shiga da gado babu su. A cikinsa za su more "hutawa" Asabar ta Asabar.



Ka lura da abin daya sa Asabaci ta bakwai ba wani ɓangare ne na sabon alkawari ba kafin a ci gaba da wasu abubuwan da suka dace.

a. Kamar yadda aka riga aka lissafa shi sosai, ranar Asabar ta bakwai, kuma shi kaɗai ne, ga Sina'i kamaryadda ya kasance cikin wannan manufar.



Amma a cikin Kristi, ban da bambanci da rabuwai baya wanzu. Kuma tsohon alkawari
samar da kuma bukatar irin wannan ya ba da sabon alkawari da ba wai kawai ba wai kawai ba ne - ba za su iya kawar da al'ummai ba, amma a kan iri daya, don hakayin
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them all to be one nation, a spiritual Israel (see Ephesians 2:11-22; Romans 2:28-29; 9:6-8; Galatians 3:26-29; 6:16, this last passage specifically calling it "the Israel of God").

Jesus himself had said, "Other sheep [Gentiles] have I [in purpose and prospect] which are not of this  [Jewish] fold; them also  I  must  bring, and they shall  hear  my voice; and they shall become one flock [with Jewish sheep], [having] one shepherd" – or, alternate reading, "there shall be one flock, one shepherd" John 10:21). Also, he had said, "And I, if I be lifted up from the earth, will draw all men [Jews and Gentiles] unto myself" (John 12:32).

And before his ascension, he commissioned that the gospel be preached to all nationalities alike (Matthew 28:19-20; Mark 16:15-16 and Luke 24:46-47) – which it was, "to the Jew first, and also to the Greek [Gentile]" (Romans 1:16) – beginning in A.D. 34 to the former (Acts 2), and apparently about A.D. 41 to the latter (Acts10-11).

Therefore, to continue to bind the sign of that Old Covenant between God and Israel according to the flesh in the New Covenantera (after Christ’s death, resurrection, and ascension) would be an anomaly – on par with binding circumcision of the flesh under the Old Covenant as a sign of the descendants of Abraham according to the flesh, which Gentile Christians are not. On the other hand, all the commandments of the Decalogue of the Old Covenant, except for the sabbath commandment, would be as appropriate for Christians, whether of Jewish or Gentile  background,  as  they  were  for  fleshly  Israel  under  the  Old  Covenant–  and  have therefore been incorporated into New Covenant law.

With that highly relevant reason we could again close our study. But we shall continue with relevant events and developments in connection with New Covenant era, between the first and second coming of Christ, when the sabbath command of the Old Covenant law ceased to be  binding.  For  said  development  and  events  will  give  a  still  better  perspective  in  some respects and help us to avoid some very common errors. (Some repetition, but for different emphasis, may be noticed.)

b.   "The law and the prophets [representing the Old Covenant] were until John [the Baptist, the forerunner of Jesus]: from that time the gospel of the  kingdom  of  God  [superseding  the kingdom of fleshly Israel] is preached, and every man entereth violently into it," said Jesus (Luke 16:16). That is, those who entered do so against much opposition. For, he also said: "Woe unto you lawyers! For ye took away the key of knowledge: and them that were entering in ye hindered" (Luke  11:52); also,  "But woe  unto you, scribes and  Pharisees,  hypocrites! Because yeshut up the kingdom of heaven against men: for ye enter not in yourselves, neither suffer ye them that are entering into enter" (Matthew 23:13).

c.   That "entering," however, was only into the preliminary and preparatory phase of the kingdom on earth, preached first by John and then by Jesus as "at hand" (Matthew 3:1-2; 4:1) – not yet fully come. For that reason Jesus could say to the Pharisees who asked when the kingdom of
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su zama al'umma guda, Isra'ila ta ruhaniya (Dubi Afisawa 2: 11-22; Galatiyawa na ƙarshe musamman kiran shi "Isra'ila ta ƙarshe ne.

Yesu da kansaya ce, "Wasu tumaki ne na kuma na yin fushina guda, kuma za su      zama garken tumaki guda ɗaya. Hakanan,ya ce, "Kuma idan a ɗaga shi daga ƙasa, za a jawo wa Yahudawa duka, Yahudawa da al'ummai zuwa kaina" (Yahaya 12:32).



Ya kumayi wa'azi ga cewa, ya ba da rahoton cewa, "Matta 28: 15-16) - a fili yake (Romawa 16: 15-47) - a bayyaneyake.



Sabili da haka, don ci gaba da ɗauko alamar wannan tsohon alkawari tsakanin
Allah da Isra'ila, tashinsaya zama alamar zuriyar Ibrahim bisa gajiki, wanda
Kiristoci na Almasihu ba. A gefe guda, duk dokokin gargajiya na Tsohon alkawari,    sai da ga umarnin Asabar, zai zama daidai da Kiristoci na Babila, kamaryadda suka ga Isra'ilawa ne ko na al'ummai na al'ummai.





Tare da wannan dalilin dacewa da zamu iya sake rufe karatun mu. Amma za mu ci gaba  da abubuwan da suka faru da abubuwan da suka faru dangane da sabon alkawari da na farko da na biyu zuwa na tsohon alkawari dokar ta daina daina ɗauri. Don ci gaba da
abubuwan da suka faru za su ba da kyakkyawan hangen nesa a wasu halaye kuma suna taimaka mana mu guji wasu kurakuran da aka gama gari. (Wasu maimaitawa, amma ga daban-daban, ana iya lura da su.)

b. "Shari'a da Annabawa (wakiltar tsohon alkawari] sun kasance har sai yahuded
Mulkin Allah]: Daga wannan lokacin daya shiga masarautar Allah. Wato, wadanda suka shigayi wa hamayya dayawa. Domin, ya kuma ce: "Bone ya tabbata ga ku
lauyoyi! Kuma lalle ne, a gare ku marubuta, da munafukai da Faris, saboda kun rufe mulkin yayi wa ma'abuta mutane, "Domin ku shiga cikinku," Kada ku shiga cikinku.  "Ba ku shigashiga ba."




c. Wannan "shiga," a cikin tsarin mulki na farko da mulkin Mulkin, (Matta 3: 1-2; 4: 1) - ba su zo
sosai ba. Don wannan dalilin dayasa Yesu zai iya cewa wa Farisiyawawaɗanda suka tambaya
lokacin mulkin
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God would come, "the kingdom of God is within you" (Luke 17:21), or "in the midst of you," as in the margin of the American Standard Version, or "among you," as the New English Bible and some other versions have it – likely meaning among them in the person of himself, its king-to-be, and maybe also those already described as "entering" into it. Yet he taught his disciple to pray, "Thy kingdom come" (Matthew 6:10), because not yet fully come as promised.

Later, however, six days before his transfiguration, Jesus made two significant statements:

(1)    To the apostle Peter, after he had confessed him as "the Christ, the son of the living God," saying, " … upon this rock [evidently the truth Peter had confessed about him] Iwill build my church; and … I will give unto thee the keys of the kingdom of heaven" (Matthew 16:16-19).

(2)    Then to all his apostles, saying, "There are some here of them that standby, who shall in no wise taste death  [but Judas  Iscariot  would,  committing suicide], till they see the kingdom  come  with   power"  (Mark  9:1;  cf.  Matthew  16:28)  –  which  occurred  on Pentecost, forty days after his resurrection and about ten days after his ascension (Acts 1:1-9 and Chapter 2), to be noticed more at length later.

NOTE: (1) The "kingdom" spoken of many times interchangeably as "kingdom of God" or "kingdom of heaven," is also referred to as Christ’s kingdom (see Matthew 16"28; Luke 1:31-32; 22:29-30; 23:42; John 18:36-37; Colossians 1:13; 2 Peter 2:11 and Revelation 1:9), and is also called "the kingdom of Christ and God" (Ephesians 5:5; cf. Revelation 11:15) – with Christ sitting on "the right hand of God [as co-regent]" (Mark 16:19; Acts 2:33; Romans 8:34; Colossians 3:1; Hebrews 10:12; 1 Peter 3:22 and Revelation 3:21).

(3)    Moreover, the terms "church" and "kingdom," occurring in consecutive verses (Matthew 6:18 and 19), are also used interchangeably because the members of one are the citizens of the other on earth and in that sense are the same. Hence, in Colossians 1:13 the apostle  Paul  spoke  of  the  "saints"  at  Colossae  (the  "body"  of  Christ’s  people  and therefore his
"church" there (1:1, 24) as having been "translated [by God] … into the kingdom of the Son of his love." And the apostle John, who addressed the Book of Revelation to "the seven  churches which  are  in  Asia"  (1:4),  also  describes  himself  as  "your  brother  and partaker with you in the tribulation and kingdom and patience which are in Jesus" (v. 9).

d.   In the passage first mentioned above, "the law and the prophets" were representatives of the Old Covenant between God and  Israel (which was  unto God "a kingdom,"  Exodus  19:6 of whom David was its most nearly ideal king, ruling over the covenant people of God on earth for God, and  leading them to victory  over their enemies), of which covenant  Moses was mediator and the prophets were among other things, interpreters of its law to the people. On the other hand, "the kingdom of God" or "kingdom of heaven" mentioned in the above and


[image: ]



Allah zai zo, "Mulkin Allah yana cikinku" (Luka 17:21), ko kuma "a cikinku da alama ta Littafi  Mai-Tsarki," a tsakiyan Littafi Mai Tsarki, "a tsakiyan Littafi Mai Tsarki," a tsakiyan Littafi Mai Tsarki, "a tsakiyan Littafi Mai Tsarki," a tsakiyan Littafi Mai Tsarki, "a tsakiyan Littafi Mai
Tsarki," a tsakiyan Littafi Mai Tsarki Duk da hakaya koya wa almajiransa, "Mulkinkaya zo" (Matiyu 6:10), saboda baya zama cikakke kamaryadda aka alkawarta.

Daga baya, duk da haka, kwana shida kafin a shigo da shi, Yesu yayi manyan maganganu biyu:

(1) A cikin Manzo Bitrus,ya ce masa "Kristi, ofan Rayayye," Gaskiya Bitrus ya ce, 'Me
zan ba ka ikkilina na mulkin.' ... Zan ba ka Ikklisiya na mulkin Sama "(Matta 16:16-19).
(2) Then to all his apostles, saying, "There are some here of them that stand by, who shall in no wise taste death [but Judas Iscariot would, committing suicide], till they see the kingdom come with power" (Mark 9:1; cf. Matthew 16:28) – which occurred on Pentecost, forty days after his
resurrection and about ten days after his ascension (Acts 1: 1-9 da babi na 2), a lura da ƙari a tsawon daga baya.
Lura: (1) "Mulkin Allah yayi magana da yawa a matsayin" Mulkin Allah "ko kuma Ru'ya ta Yohanna 16: 31-32; KukatarAlmasihu, (Afisawa 2: 31-32; Kolosiyawa 5:   5; Yohanna 11:15) - Tare daAlmasihu zaune a kan "hannun dama na Allah
[As-regent]" (Markus 16:19; Ayyukan Manzanni

2:33; Romawa 8:34; Kolossiyawa 3: 1; Ibraniyawa 10:12; 1 Bitrus 3:22 daWahayin Yahaya 3:21).

(3) Bugu da ƙari, sharuɗan "coci" da "na faruwa," da ke faruwa a jere (Matiyu
6:18 da 19), ana amfani da su a cikin musayar su saboda mambobi na ɗayan sune 'yan ƙasa
na daya a duniya da kuma wannan ma'anar iri ɗaya ne. Saboda haka, a cikin Kolosiyawa 1:13 da
Manzo Bul yayi magana game da "tsarkaka" a Kolossae ("Jikin" na mutanen Kristi sabili da haka nasa
"Ikklisiya" akwai (1: 1, 24) Kamar yadda aka "fassara [by Allah son ƙaunarsa." Da  manzo Yahaya, wanda yayi magana da Littafin Ru'ya ta Yohanna don "majami'u bakwaiwaɗanda suke cikin Asiya" (1: 4), kuma suna bayyana kansa a cikin Yesu  "(aya 9).

d. A cikin nassi da aka fara ambata a sama, "Shari'a da Annabawa sun kasance wakilai na Tsohon sarki," da Daudaya kasance mafi matsakaicin dokokinsa ga Allah. A gefe     guda, "Mulkin Allah" ko "Mulkin sama" ya ambata a cikin sama da
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other New Testament texts, represents the New Covenant, of which Christ is the mediator (Hebrews 8:6; 9:15; 12:24), and under which He is king, ruling over the people of God for God, and conquering enemies, as his fleshly ancestor David did. His mother-to-be was promised, "He shall be great, and shall be called the Son of the Most High: and the Lord God shall give him the throne of his father David : and he shall reign over the house of Jacob [Israel] forever; and of his kingdom there shall be no end" (Luke 1:32-33). (Compare also the Old Testament prophecy of Isaiah 9:6-7).

e.   Christ’s reign, however, would not be over "Israel after the flesh" (cf. 1 Corinthians 10:18), but over spiritual Israel (cf. Romans 2:17-29; 4:1-12). And it would include all Gentiles as well as all Israelites who would embrace the New Covenant made by God with the "house of Israel and the house of Judah" (Hebrews 8:8-12). That would be after (1) the middle wall of partition between Jew and Gentile had be broken down "through the cross" of Christ, in order to "create in  himself  one  new  man"  as  it  were  (neither Jew  nor  Gentile  according to the flesh,  but Christian, constituting spiritual Israel) , and (2) nailed it [Old Covenant law, distinguishing and separating Israelite from Gentile] to the cross as it were (see Ephesians 2:11-22; Colossians 2:8-15). That describes something of the nature of the kingdom that John first and then Jesus preached as being "at hand" (Matthew 3:1-2; 4:1).

f.   As previously mentioned, only six days before his transfiguration, Jesus said to his apostles, "There are some here of them that standby, who shall in nowise taste death, till they see the kingdom  of  God  come  with  power"  (Mark  9:1;  cf.  Matthew  16:28)  –  which  occurred  on Pentecost after the  crucifixion,  resurrection,  and  ascension  of  Christ  (see  Acts  1:1-9,  and Chapter 2). That was approximately six months after the above announcement of Jesus, and he  had  told the  apostle  Peter,  "I  will  give  unto  you  the  keys  of  the  kingdom  of  heaven" (Matthew 16:19),after Peter’s confession of him as "the Christ, the Son of the living God." At that time, Jesus had also said, "upon this rock [evidently the truth Peter had confessed about him] I will build my church" (vs. 16-18).

g.   In harmony with Mark 9:1, mentioned above, in which Jesus had said that some then present would not taste death till seeing "the kingdom of God come with power," Luke in Acts 1:1-9 reports that between "his passion [his suffering and death, followed by his resurrection]" and being "received up [his ascension into heaven]," he charged his apostles "not to depart from Jerusalem, but wait for the promise of the Father [of the Holy Spirit as their comforter, or Helper, in his stead, after he had gone from them into heaven (see John 14:16-17)], which, said he, ye heard from me: for John [the Baptist] indeed baptized with water; but yeshall be baptized in the Holy Spirit not many days hence. …[and] yeshall receive power when the Holy Spirit  is  come  upon  you :  and  [being  thus  empowered]  ye  shall  be  my  witnesses  both  in Jerusalem, and in all Judea and Samaria, and unto the uttermost part of the earth."

The points to remember are:
(1)  Christ’s apostles (except for Judas Iscariot) would see the kingdom come;
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Sauran Rubutun Sabon Alkawari, suna wakiltar sabon alkawari, wanda Kristi yayi     matsakanci (Ibraniyawa 8: 6; 12:25; 12:25; 12:25; 12:25; 12:25; 12:14) Manzannin, da sauran abokan gāba da Dawudaya yi. An yi masa alkawarinsa, "Zai zama mai
girma, za a kira shi ɗan Maɗaukaki, har abada. (Kwatanta kuma Tsohon Alkawari


Annabcin Ishaya 9: 6-7).

e. Sarki Kristi, duk da haka, ba zai zama "Isra'ila ba bayan mutum" (Cf. 1 Korinthiyawa 10:18), amma a kan Isra'ila (CF. Romawa 2: 17-29; 4: 1-12). Kuma zai iya haɗawa da
dukkanin al'ummai har da sauran Isra'ilawawaɗanda za su rungumi sabon alkawarin da Allah (Ibraniyawa 8: 8-12). Wannan zai zama bayan (1) Garuwar tsakiyar bangare
tsakanin Yahudu daAl'ummai da ke ƙasƙantar da Islama, amma don "ƙirƙira Isra'ila, da (duba Afisawa 2: Ganin Afisawa 2: 11-22; Colossians 2: 8-15). Wannan ya bayyana wani   abu na Mulkin daYahayaya fara sannan sannan Yesu yayi wa'azin a matsayin "a
hannun" (Matta 3: 1-2; 4: 1).




f. Kamar yadda aka ambata a baya, kwanaki shida kawai kafin a shigowarsa, Yesu ya ce wa manzanninsa, "Akwai wasu 'dandalinsa," Akwai wasu a daga cikin Fentik 16:28) -
wandaya faru a kan Fentikos bayan gicciye, tashin Allah da sura ta 2: 1-9, da babi na 2 aya. Wannan ya kusan kimanin watanni shida da ke sama, kumaya ce wa manzo
Bitrus, "Zan ba ku mabuɗan Mulkin Mulkin Bulawa" (Matta 16:19), bayan furcin Bitrus, ofan Allah Rayayye. " A wannan lokacin, Yesu ya kuma ce, "A kan wannan dutsen [a
zahiri Bitrus ya shaida game da shi] Zan gina ikkilana" (aya 16-18).




g. Daidai da Mark 9: 1, da aka ambata a sama, a cikin abin da Yesu ya ce wasu rahotin Yesu ya zo daga cikin sama, amma kasancewa "ya karɓi alkawarin Uba [na Ruhu Mai   Tsarki a matsayin mai matuƙar ta'aziya, koTaimako, a bayansa, bayan daya tafi daga gare su zuwa sama (dubaYahaya 14: 16-17), kunyarda da shi a Urushalima da kuma   Samariya da Samariya. matuƙan sashe na duniya. "







Abubuwan da za a tuna sune:
(1) Manzannin Almasihu (banda na Yahuza Iskariyoti zai ga mulkin ya zo.
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(2)  it would come with power;
(3)  they themselves would receive power when the Holy  Spirit had come and they had been "baptized" in it not many days after Christ’s ascension. Therefore, when item (3) had occurred, items (1) and (2) would have had their fulfillment.

h.  Accordingly, as recorded in Acts 2, when the day of Pentecost was come, about ten days after the ascension of Christ, and the apostles were alltogether in one place, the following dramatic events occurred:
(1)    " … suddenly there came from heaven a sound as of a rushing mighty wind," filling all the house where the apostles were sitting.
(2)    "And there appeared unto them tongues parting asunder, like as of fire; and … sat upon each one of them."
(3)    "And they were all filled with the  Holy Spirit, and  began to speak with other tongues [other languages] as the Spirit gave them utterances."

i.    And the apostle Peter, who had been given "the keys of the kingdom of heaven," delivered the keynote address of that beginning day, in the city of Jerusalem, where their first labors would be for an extended period of time. On that day "about three thousand souls" responded. And from that day "The Lord added to the church daily those who were being saved" (Acts 2:27, New King James Version). So, on the Pentecost day the "church" had been established; the "kingdom of heaven" had come. And Peter’s Pentecost sermon of Acts 2:22-40 had in it further points relevant to our present study.

j.    In his sermon, the apostle Peter declared that Christ had been "raised up" (from the dead) and exalted to the right hand of God in heaven; that he had received of the Father the promise of the Holy Spirit, responsible for the miraculous manifestations seen and heard that day; and that he would "sit at God’s right hand till his enemies are made the footstool of his feet – Jesus having been made "both Lord and Christ" (Acts 2:22-36).

In 1 Corinthians 15:24-28, the apostle Paul later expanded on the part we have underscored {and that he would "sit" at God’s right hand till his enemies are made the footstool of his feet}, as follows "Then cometh the end [that is, of time on the present earth and of the earth itself, and therefore of the earthly phase of the kingdom of heaven, but not of the kingdom itself. For the latter is eternal and its glorious heavenly phase will then be entered by its faithful citizens, per 2 Peter 1:11; cf. Matthew 25:31-46; Acts 14:21-22; 2 Timothy 4:18], when he shall deliver up the kingdom to God, even the Father; when he shall have abolished all [opposing] rule and authority and power. For he must reign, till he hath put all enemies under his feet. The last enemy to be abolished is death [by the universal resurrection of the dead (Revelation 20:13-20) and the transforming of the bodies of living saintsunto incorruptible and immortal ones (1 Corinthians 15:50 -57)]. … And when all things have been subjected unto him, then shall the Son also himself be subjected to him that did subject all things unto him, that God may be all in all" – as the Father has made the Son to be for the present – with "all authority
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(2) zai zo da iko;
(3) Su kansu suka sami iko lokacin da Ruhu Mai Tsarkiya zo kuma an yi masa baftisma "a ciki ba
kwanaki dayawa bayan hawan Yesu zuwa sama. Saboda haka, lokacin da abu (3) ya faru,
abubuwa (1) da (2) zai sami biyan su.

 (
Hawan Yesu zuwa sama
 
na
 
Kristi,
 
kuma
 
manzannin duk wuri ɗaya
 
ne,
 
abubuwan
 
ban
 
mamaki
 
da
 
suka faru:
)h. Dangane da haka, kamaryadda aka rubuta a cikin Ayyukan Manzanni 2, lokacin da ranar Fentikos ya zo, kusan kwanaki goma bayan

(1) "Nan da nan ba zato ba tsammani akwai sauti kamar na mai rusa iska," domin duk gidan da manzannin suke zaune.
(2) "Kuma aka bayyana musu a kansu, sunã da tsõratar da su, sunã zaune kaɗan. Kuma ... zauna kowannensu. "
(3) Dukwaɗanda aka cika da Ruhu Mai Tsarki, kuma suka fara magana da wasu harsuna [wasu yarukan] Kamar yadda Ruhuya ba su furcin. "

i. Maɓallan Sarki Bitrus, da aka ba da "mabuɗin ma'anarsa na farko, inda akayi wa
Urushalima aikinsu na farko. A ranar nan "kusan rayuka dubu uku (da suka amsa.
Kuma daga ranar nan "Ubangiji ya kara wa cocin da kowace rana waxanda suke
samun ceto" (Ayukan Manzanni 2:27, New James Version). Don haka, a ranar Fentikos a ranar "coci" ya kafa; "Mulkin Sama" ya zo. Kuma pertecost hedmon na Ayyukan
Manzanni 2: 22-40 ya kara a ciki da suka dace da karatun yanzu.


j. A cikin hiniyya, manzo Bitrus ya ayyana cewa an "tashi" kuma ya daukaka "(daga
matattu) kumaya ɗaukaka ga hannun dama na Allah a sama; cewa ya samu ga Uban da Ruhu Mai Tsarki, da bayyananniyar bayyananniyagani da kuma aka ji a wannan ranar;    Kuma cewa zai "zauna a hannun dama na Allah har wa maƙiyansa a ƙafafunsa ne - da      Yesu da Kristi" (Ayukan Manzani 2: 22-36).

A cikin 1 Korintiyawa 15: 24-28, Manzo Bulus ya faɗaɗa daga ɓangaren mun ba da  againdin, amma na ƙasa na duniya har zuwa ga maƙiyan ƙasa, amma ba na duniya na ƙasa da na sama ba Shin za a shiga ta hanyar'yan ƙasa masu aminci, kowace
Bitrus 1:11; Cf. Matta duk mulkinsa. Dominya mallaki mulkinsa. Azumin daya yi mulki shi ne ya mutu shine mutuwa. 20: 13-20) da kuma sauƙaƙe dagajikin
tsarkakan tsarkaka zuwa ga rashinyarda da marasa lafiya (1 Korinthiyawa 15:50 -57)]. ... Kuma idan aka tilasta masa dan daya "tare da" dukkan iko
[image: ]

[image: ]



… in heaven and on earth" (Matthew 28:18) – "angels and authorities and powers being made subject unto him" (1 Peter 3:22).

That does not mean Christ will no longer reign in any sense, for "the throne of God and of the Lamb [Christ] shall be therein [that is, in the ‘holy city, new Jerusalem, coming down out of heaven’ to the ‘new earth’]: and his servants shall serve him; … and they shall reign forever and ever" (Revelation 22:3-5) – they also being co-regents as it were with him, see 3:21; cf. 2 Timothy 2:12). Though he will still be co-regent with the Father as he is now (Revelation 3:21), his reign will not be distinguished then as now by the assigned role of conquering all enemies of the divine rule – that assignment having then already been accomplished.

k.   In his sermon on Pentecost, the apostle Peter also quoted from David in Psalm 16:8-10, and then commented as follows: "Brethren, may Isay unto you freely of the patriarch David, that he both died and was buried, and his tomb is with us unto this day. Being, therefore,a prophet [as well as king over Israel], and knowing that God had sworn with an oath to him, that of the fruit of his loins he would set one upon his throne; he foreseeing this spake of the resurrection of the Christ, that  neither was  he  [‘his  soul,’ v.  27]  left  unto  Hades,  nor  did  his  flesh  see corruption. This Jesus did God raise up, whereof we all [Peter and the other apostles] are witnesses. Being therefore by the right hand of God exalted, and having received of the father the promise of the Holy Spirit, he hath poured forth this, which ye see and hear " (Acts 2:25- 33).

In other words, God had raised Jesus from the dead and exhaled him to his own right hand to "set" him on the throne of David, as promised both to David, as per the above, and to Mary, the mother-to-be of his fleshly body (Luke 1:16-33).

If that should seem strange because David reigned on earth, and Christ would reign from heaven, it should be recognized that the authority and not the location is signified by the word "throne". Note the following: "Now David the son of Jesse reigned over Israel. And the time that he reigned over Israel was forty years; seven years reigned he in Hebron, and thirty and three years reigned  in Jerusalem. And  he died in a good old age,  …and Solomon  his son reigned  in  his  stead"  (1  Chronicles  29:26-28).  Also:  "Then  Solomon  sat  on  the throne of Jehovah as king instead of David his father" (v. 33) – and it was in Jerusalem that Solomon reigned.

Solomon’s  throne  was  Jehovah’s  throne,  which  he  occupied  instead  of  David  his  father; therefore,  David’s  throne  was  God’s  throne,  which  he  sat  upon first  at  Hebron,  then  in Jerusalem. And the throne Jesus occupies in heaven is God’s throne. Which he occupies jointly with him, at his right hand – where "of his kingdom there shall be no end," according to promise to the virgin Mary (Luke 1:33), though the earthly phase of it would end, as already noted.
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... A sama da duniya "(Matta 28:18) -" mala'iku da hukumomi da ikoki da kuma iko suna ƙarƙashinsa "(1 Bitrus 3:22).

Wannan baya nufin Kristi ba zai sake sarauta ba a kowane ma'ana, don "kursiyin   Allah da na 'Ruhu zai kasance a cikinsa; .... Za su yi mulki har abada" (Almasihu 22: 3-5; CF. 2 Timoti 2:12). Kodayake zai kasance mai adawa da Uba kamaryaddaya    kasance yanzu (Ru'ya ta Yohanna 3:21), ba za a bambanta sarautarsa ba, amma     kamaryadda aka sanya mulkinsa da mulkin da aka riga aka kammala.



k. In his sermon on Pentecost, the apostle Peter also quoted from David in Psalm
16:8-10, and then commented as follows: "Brethren, may I say unto you freely of the patriarch David, that he both died and was buried, and his tomb is with us unto this  day. Being, therefore, a prophet [as well as king over Israel], and knowing that God
had sworn with an oath to him, that of the fruit of his loins he would set daya a kan
kursiyinsa. Ya bayyana wannan maganar na Almasihu, cewa shi ne Allah. Wannan don hakaya ga dama, wanda kuke gani da ji, (Ayukan Manzani 2: 25- 33).





A takaice dai, Allah ya ta da Yesu daga matattu yayi shi zuwa hannun dama zuwa
"Ya Shugaba, Da Dauda, Dauda, Dauda, kamaryadda akayi wa Dauda, kamaryaddayake a bisa a bisa a bisa, ga Maryamu, mahaifiyarsa.

Idan hakanya kamata a yi bakon gaskiya saboda Dawudaya yi sarauta a duniya,    kuma Kristi zai yi sarauta daga sama, ya kamata a amince da cewa ikon "kursiyin".  Ka lura da masu zuwa: "Asila, Dawuda ɗan Yesse ya zartar da Isra'ila. Ya yi shekara talatin da uku yayi sarauta a Urushalima. Ya mutu cikin kyakkyawan tsufa. (1
Labarbara." Hakanan kuma Sulemanu ya hau gadon sarautar Ubangiji a maimakon tsohonsa, Dawuda, yayi sarauta a Urushalima.



Al'arshin Sulemanuwandaya ci gaba da tsohonsa, Dawuda maimakon mahaifinsa Dawuda.
Saboda haka kar'ar Dauda ita ce kursiyin Allah, wanda ya hau kan farko a Hebron, sa'an nan kuma Kudus. Kuma kursiyin Yesu ya mamaye shi kursiyin Allah. Wanda ya mamaye hadin gwiwa
Tare da shi, a damansa - a inda "na mulkinsa ba zai ƙare ba," in ji a cewar
Wahala ga Budurwa Maryamu (Luka 1:33), ko da yake zamanin duniya zai ƙare, kamaryaddaya riga ya lura.
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l.    As Solomon was a son of  David and heir to his throne, so was Christ according to the flesh many years later. The last occupant of David’s throne before Christ occupied it was Jehoiachin (2 Kings 24:8) – also called Jeconiah (1 Chronicles 3:16), and Coniah (Jeremiah 22:24) – who was taken into Babylonian captivity by King Nebuchadnezzar about 597 B.C., where he died about 37 years later. Nebuchadnezzar had replaced him with Zedekiah, a brother but not a son, who later rebelled and was also taken into Babylonian captivity (2 Chronicles 36:10-21). And to the prophet Jeremiah, God said of Coniah: "Write thee this man childless,a man that shall not prosper in his days; for no more shall a man of his seed prosper, sitting upon the throne of David, and ruling Judah" (Jeremiah 22:30).

He was not childless in the sense of having no prosperity, for in captivity he had a sonShealtiel, who was one of the ancestors of Jesus (Matthew 1:12-16); but he was childless in the sense of having no posterity to succeed him "sitting on the throne of David, and ruling Judah." Though Christ evidently succeeded him to the throne of David, in accord with God’s decree he did not rule in Judah, but in heaven, and will never return to earth for the purpose of ruling on David’s throne in Judah and Jerusalem as many today teach.

m.  Moreover, since Christ was to be a "high priest forever after the order of Melchizedek"
(Hebrews  6:20),  as  learned  early  on  (p.2  above),  he  was  to  be  both  king  and  priest,  for Melchizedek was "king of Salem [later called Jerusalem], priest of God Most High" (Hebrews 7:1). And in Zechariah 6:12-13, believed to be prophetic of Christ, it is said that "he shall be a priest  upon  his throne."  However,  "if  he  were  on earth,  he would  not  be  a  priest  at  all" (Hebrews 8:4), and was not made priest before "suffering" on earth (Hebrews 5:7-10) and before entering "within the veil [that is, into heaven itself]" (Hebrews 7:17-20). That means he was not yet king, and therefore not on the throne of David, until after his ascension into heaven – where he still is,and always will be except for his second coming for judgment and to receive his own into eternal glory with himself in the world to come.

n.  That  accords  with  what  was  foreseen  by  the  prophet  Daniel,  namely,  his  ascension  and receiving his kingdom, as follows: "Isawin the night-visions, and behold, there came with the clouds of heaven one like a son of man [cf. Acts 1:9-11], and he came even to the ancient of days, and they brought him near before him. And there was given him dominion, and glory, and a kingdom, that all the peoples, nations, and languages should serve him: His dominion is an everlasting dominion, which shall not pass away, and his kingdom that which shall not be destroyed" (Daniel 7:13-14).

o.   It accords also with a parable that Jesus spoke as he was nearing Jerusalem for the last week before his crucifixion, as recorded in Luke 19:11-30, though the latter covers more detail than the  foregoing.  For  he  spoke  it  "because  he  was  nigh  unto  Jerusalem,  and  because  they supposed that the kingdom of God was immediately to appear" – the popular concept being that it would bean earthly kingdom, that Rome would be defeated by the Messiah, who would restore the kingdom to Israel, make it world-wide, and occupy the throne of David again in
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l. Kamar yadda Sulemanu ɗan Dawuda, ya kuma haifa wa kursiyinsa, haka ne Almasihu bisa gajiki shekaru dayawa. Babban kursiyin Dauda kafin Kristi ya mamaye shi ne
Yekoniyaya mamaye shi Yekoniya game da 597 wandaya mutu game da shekaru 37. Nebukadnezzya maye gurbinsa da Zadakiya, ɗan'uwana, amma daga baya yatayar    wa kuma aka kai shi kuma wanda yayitawaye, kumaya kai ga zaman talala (2
Labarbaru 36: 10-21). Da annabin Irmiya ya ce, Allah ya ce game da Koniya: "Ka yi maka wannan mutum, ba zaiyi fice a kan kurmin Dawuda ba. (Irmiya 22:30).




Ba shi da haihuwa a cikin ma'anar ba dawadata, gamayana da ɗa,ya sami ɗa daga cikin magabatan Yesu (Matta 1: 12-16); Amma ya kamu da rashin haihuwa a cikin rashin
haihuwa ba wani abin haihuwaya maye gurbinsa "zaune a kan kursiyin Dauda, yana
kumayin mulkin Yahuza." Duk da cewa Kristi ya gāshe shi ga kursiyin Dawuda, bai yi
mulki a Yahuza ba, amma a Sama, ba zai taɓa komawa duniya ba don yin hukunci a kan gadon sarauta a Yahuza dayawa a yau koyarwa.

m. Bugu da ƙari, tunda Almasihu zai zama babban firist har abada bayan umarnin Melchiadek "
(Ibraniyawa 6:20), kamaryadda ya koya da wuri (P.2 a sama), shi ne duka sarki, don Melchiadek "Sarki], Ibraniyawa da Maɗaukakiya" (Ibraniyawa 7: 1). A cikin Zakariya  6: 12-13, an yardaya zama annabci na Kristi, an ce "zai kasance firist a kan
kursiyinsa." Koyaya, "Idanyana cikin ƙasa, ba zai zama babban firist ba ko kaɗan.      (Ibraniyawa), kuma ba a sanya firist ba kafin" (Ibraniyawa) daya shiga "(Ibraniyawa) kafin a shigar da" (Ibraniyawa). (Ibraniyawa) ne] "(Ibraniyawa). (Ibraniyawa 7:
17-20). Wannan na nufin bai zama sarki ba, kuma ba a kan kursiyin Dauda ba, har zuwa lokacin dayake na biyu zuwa ga hukunci - indayake a koyaushe.


n. Wannan yayi daidai da abin da annabi Daniyel Daniyel ne, wanda ya zo da tsawarsa, da ɗaukaka, sai ga gajimare, da kuma mayaƙa, sai ga gajimare. shi: mulkinsa ƙasa ne    madawwamin mulki, wanda ba zai shuɗe ba, mulkinsawanda ba a halaka shi ba
"(Daniyel 7: 13-14).





o. Ya yi daidai da faduwa ga Yesu yayi sa'ad da yake kusa da Urushalima a makon da  ya gabata kafin gicciye, kamaryadda aka rubuta a cikin Luk. Domin yayi magana da    shi, gamayana kusa da Urushalima, kuma dominya kamata Mulkin Allah yayi mulkin duniya, ya kuma mallaki ƙasar Rome.
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Jerusalem after more than 600 years as of then, which may have been shared by Christ’s own apostles up to the time of his ascension (Acts1:6).

"He said therefore, A certain  nobleman  went  into  a far  country, to  receive  for  himself  a kingdom, and to return would " (vs. 11-12) – (the return not having been included in Daniel’s vision); and upon his return, he had a reckoning with both his servants and his enemies (vs. 13-30).

Christ himself was the nobleman, heaven the far country, and the return would be his second coming – described in partially similar parables as after "a long time" (Luke 20:9; Matthew 25:19); also the reckoning upon his return would be final and universal judgment at the end of the world, with reward for the righteous and punishment for the wicked to be experienced in eternity.

The apostle Paul speaks of that as "his appearing and his kingdom" (2 Timothy 4:1) – that is, of his appearing and manifestation of his kingdom in  his and its heavenly glory.  Matthew states it this way: "But when the Son of man shall come in his glory, and all the angels with him, then shall he sit upon the throne of his glory [previously received], and before him shall be gathered all nations" (that is, for judgment) – when the wicked "shall go away into eternal punishment:  but the  righteous  into  eternal  life"  (25:31-32,  46)  –  "eternal  life"  being  the experience of the righteous in the heavenly phase of the kingdom, and "eternal punishment" that of the wicked in the lake of fire.

Other scriptures already noticed indicate that the kingdom would be received by Christ
shortly upon arrival in heaven after his death, resurrection, and ascension when he would receive "all authority … in heaven and on earth" as had been promised him (Matthew
28:19), and was indicated on Pentecost after his ascension as having already been
accomplished. This means, then, that any references after that to the kingdom as yet future (as Acts 14:23; 2 Timothy 4:1, 18; and 2 Peter 1:11, already mentioned) have to do with it,    not on earth between his first and second comings, but to its eternal continuation in
heavenly glory in the world to come – when and where "THERE REMAINETH A SABBATH
REST FOR THE PEOPLE OF GOD" Hebrews 4:8) – prefigured by the seventh-day sabbath of   Israel according to the flesh, but not retained under the New Covenant mediated by Christ for spiritual Israel (consisting of both Jews and Gentiles according to the flesh, who accept it).


Final Observations

1.    Christ and the Sabbath till His Death (The Gospels).
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Urushalima bayan sama da shekaru 600 kamaryadda aka raba ta na manzannin Kristi har zuwa lokacin zuwa sama (Ayukan Manzanni 1: 6).

"Ya ce, wani mashahurin ya tafi wata ƙasa mai nisa, ya karba don kansa a
Mulkin, da dawowa zai "(Amurka 11-12) - (Maimaitawar dawowar da aka haɗa shi cikin Daniel
hangen nesa); Ya kuma dawo da ransa, yayi lissafi da barorinsa da maƙiyansa (14-30).

Kristi kansa ne mai nubleman, sama da ƙasa mai nisa, kuma dawowa zata zama na biyu
Zuwan - aka bayyana a cikin wani abu mai kama da misalai kamar "dogon lokaci" (Luk 20: 9; Matta 25:19); Hakanan hisabi kan dawowarsa zai zama hukuncin karshe da na duniya a karshen
Na duniya, da sakamako ga masu taqawa da azaba domin mugaye su kasance masu rai har abada.

Manzo Bulus yayi maganarsa kamaryadda "nasa ne da sahunsa" (2 Timothawus 4: 1) - - Abin da yakebayyanawa da bayyana shi da bayyana na sama da ɗaukaka ta    sama. Matta ya bayyana ta wannan hanyar: "Amma da manan mutum zai zo cikin   ɗaukakarsa da dukan mala'iku a cikin kursiyin ɗaukakarsa" (a baya) da rai a cikin     mulkin Mulki a cikin mulkin Mulkin, kuma "Horawa na har abada" na mugaye a
tafkin wuta.




An lura da sauran nassoshi ya nuna cewa Kristi ba da jimawa ba bayan
mutuwarsa, tashinsa, da hawa sama da duniya "kamaryadda yayi masa wa'adi (Matta
28:19), kuma aka nuna a kan Fentikos bayan an riga an kammala shi. Wannan
yana nufin, to, cewa kowane nassoshi bayan wannan ga Mulkin Yesu, ba a cikin    ƙasa na sama da ta zo ba - lokacin da kuma inda "aka riga aka kawo ranar Asabar


Ragofin mutanen Allah "Ibraniyawa 4: 8) - Asabar ta bakwai ta Asabar ta Asabar
Isra'ila bisa ga nama, amma ba a riƙe ta a ƙarƙashin sabon alkawarin da Kristi yayi masa ba
Gama Isra'ila ta runtumiYahudawa da al'ummai bisa ga mutane, waɗanda suke yarda da shi.



Lura karshe


1. Kristi daAsabar har mutuwarsa (Linjila).
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Christ lived and died on earth under the Old Covenant law of Moses, and he and his disciples kept the seventh-day, Sabbath of the Decalogue, though at times he and they violated what had come to be the traditional Jewish interpretations of its intended restrictions -- he being divine as well as human, and knowing the divine intent of it, declared himself to be "lord of the sabbath" (Mark 2:28; Luke 6:5).

But as already documented, at his death, the Old Covenant law was abrogated and his shed blood was the blood of the New Covenant, which did not incorporate the sabbath command as it did in the other nine commandments of the Decalogue of the Old Covenant, for reasons that have already been noted. After his resurrection, which occurred on the first day of the week, that day begins to be featured.

2.   The First Day of the Week Featured after His Resurrection (Gospels through Revelation  ).

On resurrection Sunday, the risen Christ appeared to Mary Magdalene,a group of women, the apostle Peter, two disciples on the road to Emmaus, and to all his apostles that evening except for Thomas, who was absent from the others at that time, but was present a week later when Jesus made his next recorded appearance.

The Pentecost day, when the kingdom came that had been preached by John the Baptist and then by Jesus as "at hand," was the first day of the week – occurring fifty days after the sabbath of Passover week (Leviticus 23:15-16). And following that, when about three thousand were baptized and added to the  number  of Christ’s disciples,  "they  continued steadfastly  in the apostles’ teaching and fellowship, in the breaking of bread and the prayers" (Acts 2:42) – with "the breaking of bread" in the context obviously referring to partaking of "the Lord’s supper" (1 Corinthians 11:20), instituted by Christ the night before his death (Matthew 26:26-28; Mark 14:22-24; Luke 22:19-20; 1 Corinthians 11:23-25).

In Acts 20:6-7, we have a record of Paul and his company, who had arrived seven days earlier in Troas and tarried till "the first day of the week, when we were gathered to break bread,  [and] Paul discoursed with them [with the disciples at Troas], intending to depart on the morrow" – implying a weekly practice of meeting together on the first day of the week to "break bread" or partake of the Lord’ssupper.

In 1 Corinthians 16:1-4, we have the apostle Paul giving directions to the saints in Corinth, as he had given to the churches in Galatia, for a collection for the needy saints in Jerusalem, saying: "Upon the first day of the week [literally, ‘of every week’] let each one of you lay by him in store [perhaps more accurately, put into the treasury by itself,’ that is in a separate fund], as he may prosper,  that  no  collections  be  made  when   I  come"  to  take  or  send  "your  bounty  unto Jerusalem" – the implication being that their contributions be made on every first day of the week before his arrival, because of the regularly coming together on that day for Christian
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Kristi ya rayu kumaya mutu a duniya a ƙarƙashin tsohuwar ka'idar tsohon alkawari, ko da yake cewa ya keta fassarar daya yi, (Markusat "(Markusat.  (Markus": 5).



Amma kamaryadda aka riga aka riga aka riga akayankehukunci, da jinin
alkawarinsa shi ne jinin Asabar, wanda bai riga an lura da shi ba. Bayan tashinsa daga matattu, wandaya faru a ranar farko ta mako, wannan ranar ta fara fasali.



2. Ranar farko ta sati ta nuna bayan tashinsa (Bishara ta Yohanna).

A ranar Lahadi, Retinya tashi daga matattu ya tashi zuwa Maryamu Magadaliya, gungun mata, da Etter Enter Enter, almajiraibiyu a kan hanyar Emmaus, kuma zuwa ga manzanninsa ma yamma
Don Thomas, wandaya baya cikin sauran a wancan lokacin, amma ya halarci mako guda lokacin da Yesu ya bayyana bayyanarsa ta gaba.

Ranar Fentikos, Yahaya Maibaftismaya zo da shi, ranar farko ta mako - Leviticus 23:   15-16). Kuma yana bin wannan, lokacin da dubu uku akayi masa baftisma kuma aka  ƙarayin haquri da koyarwar "Jibinantarwa 26:20) -, a cikin lamarin Kristi" (1 Koriya 15: 26-28; Sa lamba




14: 22-24; Luka 22: 19-20; 1 Korantiyawa 11: 23-25).

 (
Takakinya zauna
 
har
 
"ranar farko ta
 
mako,
 
lokacin da
 
muka taru
 
mu
 
karya gurasa,
 
[da]
)A cikin Ayyukan Manzanni 20: 6-7, muna da littafin Paul da kamfaninsa, wandaya isa kwana bakwai da farko a ciki
Bulus yayi ta murna da su [tare da masu bi a Tarurruka], suna nufin su tashi a kan gobe "-
Gwaji na mako-mako na haɗuwa tare a ranar farko ta mako don "karya abinci" ko cin abincin Jibin Ubangiji.

A cikin 3 Korintiyawa 16: 1-4, muna da manzo Bulus ya ba da umarni ga tsarkaka a
cikin Koranti, wandaya ba da izinin amfani da shi a cikin Urushalima, "a ranar farko.   Taron da za a yi lokacin da na zo ko aikawa "falalar zuwa Urushalima - da alama cewa za a yi gudummawarsu a kowace rana don Kirista
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worship. (See Macknight, Apostolical Epistles, and McGarvey and Pendleton, Thessalonians, Corinthians, Galatians, and Romans, with reference to 1 Corinthians 16:2 in particular.)

In Revelation 1:9, likely written about A.D. 96, the apostle John speaks of being "in the Spirit on the  Lord’s  day"  (te  kuriake hemera) when  having  his  first vision during exile on the  isle  of Patmos, understood by early Christians as referring to the first day of the week, also called "the eighth day" – the day following the Jewish sabbath, the seventh day. To them it was a day in memory of the resurrection of Christ, as "the Lord’s supper" was a supper in memory of the death of Christ; and they assembled on "the Lord’s day" to observe "the Lord’s supper" – their "Lord" being Christ, and him alone.
That distinguished Christians
(a) from Jews religiously speaking, whose weekly worship    assembly day was Saturday, their sabbath, on one hand,

(b) from pagans on the other hand, who in Egypt and Asia Minor had a similar phrase, tesebste herma, for the first day of the month, in honor of the Roman emperor, Caesar, whom they worshipped as divine, employing the Greek wordsebaste, a symbol of kuriake used instead by Christians of Christ. (See Interpreter’s Dictionary of the Bible, Vol. KQ, p.152).

Sebaste is the genitive of sabastos, from sebas, meaning reverential awe, and is a cognate of sebazomai, to worship,  and sebasma,  an  object  of  worship.  So,  in  the final  analysis,  and  in particular usage,the two words as applied to Christ and Caesar, respectively, were equivalents. And those who believed in Christ as Lord could not acknowledge Caesar as such, often resulting in the severest of persecution for Christians – which they were beginning to suffer in Asia Minor at the time of John’s banishment to the isle of Patmos, where he wrote the Book of Revelation at the behest of Christ for the immediate edification and encouragement of the seven churches in the Roman province of Asia (in the western part of Asia Minor, now Turkey).

The  following  excerpts  of  quotations  from  decades  of  the  second  Christian  century  will demonstrate the use of "Lord’s day" for the "first day of the week," the day of Christ’s resurrection from the dead, and being a weekly assembly day of early Christians – instead of being "the day of the Lord" (1 Corinthians 5:5; 2 Corinthians 1:14; 1 Thessalonians 5:2; 2 Peter 34:10), when the Lord Jesus Christ returns at the end of time on earth for the universal resurrection and judgment of mankind, as claimed by some in our day.

DIDACHE: " … Come together each Lord’s day of the Lord, eat bread, and give thanks "(14:1) – late first or early second century A.D.

NOTE: The  Interpreter’s  Dictionary of the  Bible, Vol.  KQ,  p.  152,  states  this, to  us, curious wording "seems to mean ‘meeting for worship on the Lord’s Day – his special day.’ In contrast to the sabbath." That interpretation is confirmed by the following considerations:
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bauta. (Duba Macknight, Epistolical Epistles, da Mcarphonia, Korintiyawa, da Galatiyawa, da Romawa, da Romawa, da Romawa, musamman.)

A cikin Wahayin Yahaya 1: 9,wataƙila manzo Yahaya yayi magana game da kasancewa "cikin Ruhu Ranar Ubangiji "(Te Kuriahe Hemera) lokacin daya sami wahayi na farko a lokacin hijira
Patmos, da farko ke fahimta game da ranar farko ta mako, wanda kuma ake kira "The
Rana ta takwas "- Gama rana tana binAsabar na Yahudawa, na bakwai. A cikinsu rana ce a ciki
ƙwaƙwalwar tashin Kristi, kamaryadda "Jibin Murcin Ubangiji" wani abincin dare ne a ƙwaƙwalwar Mutuwar Almasihu; kuma suka taru a ranar "Ranar" ranar Ubangiji "don lura da" Jibin Jibin "- nasu
"Ubangiji" Kasancewa Almasihu, kuma Shi kadai. Wannan ya bambanta
Kiristoci
(a) dagaYahudawa na magana da addini, za a yi taron taron sati na mako-mako, Asabar Asabar, a gefe guda,

(b) Daga banan a gefe guda, wanene a cikin Misira da Asiya ƙaramin magana, da ranar farko ta watan, alama ce ta Helenanci Sebaste, alama ce ta Helenanci Sebaste, alama ce ta Helenanci
da akayi amfani da shi maimakon ta
Kiristoci Kristi. (Dubayanayin fassarar fassarar Littafi Mai-Tsarki, kundi. KQ, P.152).

Sebaste shine da ɗan sabastos, dagaSebas, ma'ana girmamawa ga Sebazomai, don yin ibada, da Sebasma, wani abu na bauta.  Don haka, a cikin bincike na ƙarshe, kuma a musamman amfani, kalmomin gudabiyuwaɗanda akayi wa Almasihu da Kaisar, bi da bi, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai,    sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun
kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun
kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun
kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun
kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun
kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun
kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun kasance daidai, sun
kasance daidai, sun kasance daidai. Kuma waɗanda suka yi imani da Kristi kamaryadda Ubangiji bai iya amincewa da Kaisar ba kamar haka, sau dayawa sun bayyana littafin Ru'ya ta Yohanna na John, yanzu Turkiyya).

Wadannan abubuwan ambaton ambato daga shekarun kirista na biyu zasu nuna
amfani da "ranar Yahudanci na farko," ranar farko ta Kristi daga cikin matattu, kuma a lokacin da Ubangiji Yesu Kristi ya dawo da karshen Lokaci a duniya don tashin matattu da hukunci na duniya, da na da'awar wasu a zamaninmu suka ce.



Babuache: "... Ka zo ko'ina a ranar da Ubangiji ya Ubangiji, ci abinci, kayigodiya" (14: 1) - karni na biyu a.D.

SAURARA: Dictionaryamus na fassara na Littafi Mai-Tsarki, kundi. Kq, p. 152, ya bayyana
wannan, da alamayana nufin taron don bauta a ranar Ubangiji - Ranarsa ta musamman. Ya bambanta da Asabar. " Wannan fassarar ta tabbatar da wadannan la'akari:
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Although the  expression  "the  Lord’s  day"  in  Revelation  1:9  is  he  kuriake  hemera,  it  became common to omit the word day,  leaving  it to  be  understood from context, with the adjective "Lord’s" actually coming to be used as a noun for "Sunday" or "first day of the week." which is the case in the above quotation from the Didache. "Thus in modern Greek the word for Sunday or the first day of the week is kuriake. This usage was well established at anearly date, for the Christian Latin word for Sunday was dominica, the exact translation of the Greek, ‘Lord’s.’ The word for Sunday in modern Romance languages is derived from this usage – dominica (Italian), domingo (Spanish), and dimanche (French)." (Everett Ferguson, Early Christians Speak, p.71.)

IGNATIUS: " … no longer observing the Sabbath but living according to the Lord’s day, in which also our life arose through him … " (Magnesians 9) – 110 A.D.

BARNABAS: "Wherefore we [Christians] keep the eighth day with joy, on which Jesus arose from the dead and when he appeared ascended into heaven" (15:8f) – about 130 A.D.

NOTE:  If the 40 days of Acts  1:3 were  exclusive of  resurrection and ascension days, which  is possible, then his ascension was also on the same day of the week as his resurrection – "eighth" (= "first"), as indicated in the quotation from Barnabas.

3. Christians and the Sabbath after Pentecost (Acts through the  Epistles).

While Christians observed the first day of the week as their regular assembly day for their own distinctive worship, Jewish Christians usually still lived as Jews as a matter of custom and culture in  whatever  respects  {it}  did   not  conflict  with  Christian   principles.  Also,  the  apostle   Paul; conformed in such respects to the customs or culture of whatever people he might be among – whether
(a) Jews or Jewish proselytes, who lived according to the law of Moses, that he might gain them for Christ;
(b) non-Jewish, who were without that law (though not being without law himself to Christ), that he might gain them also for Christ
(c) those he called "weak," that he might likewise gain them (1 Corinthians 9:19-23).

For example, Paul observed the Mosaic law in regard to Nazirite vows, found in Numbers 6:1-21 (see Acts 18:8; 21:17-26). He circumcised Timothy, a half-Jew, to make him acceptable in Jewish as well as Gentile society (Acts 16:1-3). But he refused to circumcise Titus, anon-Jew, in order not to compromise the gospel when a Jewish faction was attempting to bind circumcision on Gentile converts  (Galatians  2:1-5;  cf.  Acts   15:1-31).  Yet   he  did   not  teach  Jewish  Christians   not  to circumcise their children as a matter of custom (Acts 21:17-26, as already cited) – but did teach that "in Christ Jesus neither circumcision availeth anything, nor un-circumcision; but faith  [in Christ] working through love" (Galatians 5:6) – which principle he applied broadly, saying, "Let no man, therefore, judge you in meat, or in drink, or in respect of feast days or a new moon or a
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Kodayake furcin "ranar Ubangiji" a cikin Ruya ta Yohanna 1: 9 shi ne ya gama amfani da
kalmar "Lahadi" ko "ranar farko" ko "ranar farko" ko "ranar farko" ko "ranar farko" ko "ranar farko" ko "ranar farko" ko "ranar farko" ko "ranar farko" ko "ranar farko" ko "ranar farko" ko "ranar farko" ko "ranar farko" ko "ranar farko" ko "ranar farko" ko "ranar farko" ko "ranar
farko" ko "ranar farko" ko "ranar farko ta mako." wanda shine lamarin a cikin ambaton da
aka ambata a sama daga ɗakin kwana. "Don haka a cikin Girkawa kalmar zuwa ranar Lahadi ko ranar farko ta mako ita ce Kuriahe sosai. Wannan amfani da ta yi amfani da Lahadi -
Dominica (Italiyanci), Domingo (Faransanci), da Domingo (Faransanci). (Everett ferguson, Kiristocin farko suna magana, P.71.)

Ignatius: "... Ba sauran lura da Asabar ba amma rayuwa bisa ga ranar Ubangiji, wanda rayuwarmu ta tashi ta wurinsa ..." (magnesawaansawa 9) - 110 a.d.d A.D.

Barnaba: "Don haka [Nasiyya] kiyaye rana ta takwas da farin ciki, da kuma Yesu ya tashi zuwa sama" (15: 8F) - Game da 130 A.D.

 (
Zai yiwu, sannan ya
 
hau zuwa wannan
 
ranar a
 
matsayin tashinsa -
 
"Na
 
tak
was"
 
(=
 
"Na
 
farko"),
 
kamaryadda aka
 
nuna a cikin ambat
on
 
daga
 
Barnaba.
)SAURARA: Idan kwanakin Ayukan Manzanni 1: 3 sun kasance keɓaɓɓiyar tashin matattu da kwanaki zuwa sama, wanda yake



3. Kiristoci da Asabaci bayan Fentikos (Ayukan Manzanni ta hanyar wasikun).

Yayin da Kiristoci suka lura da ranar farko ta mako kamaryadda Ranar Taronsu na yau da kullun don nasu Birni na rarrabe, Kiristoci na Yahudawayawanci sun rayu kamarYahudawa da al'adu
A cikin kowane ɗayan fuskoki {ya} yi rikici da ka'idodin Kirista. Manzo Bulus,
Ka ba da cikakken bayani game da irin waɗannan mutane na al'adun ko al'adun abin da zai iya zama daga cikin - ko
(a) Yahudawa ko Yahudanci,wanda ya rayu bisa ga dokokin Musa, dominya sami damar domin Almasihu.
 (
zai
 
iya samun
 
su
 
ga
 
Kristi
)(b) wanda bayaYahudawa, waɗanda ba su da wannan dokar (ko da ba duk da cewa ba kasancewa ba tare da bin doka da kansa ga Kristi ba),
(c) Waɗanda aka kirawaɗanda suka kira, shi ma ya iya samun abin da yayi, shi kuwayana iya samun su. 9: 19-23).

Misali, Bulus ya lura da dokar Musa dangane da alƙawarin Nazirite, wanda aka samo a cikin lambobi 6: 1-21 (Duba Ayyukan 6: 17-26; 21: 17-26). Ya yikaciya da Timotawus,
rabi-Bayahude, donyayarda da shi da Bayaham, da al'ummai al'ummai (Ayyukan
Manzanni 16: 1-3). Amma ya ƙiyin wa Titus, wanda ba Bayahude ba, don kadaya
sasanta bishara lokacin da wani ɓangare na Yahudawayana ƙoƙarin kaciya a kan
Allasihu na Al'umma (Galatiyawa 2: 1-31). Duk da haka bai koyar da Kiristocin
Yahudawa ba don yin kaciya ba da gaskiya ba (da kuma ba da koyar da kai, ba tare da koyar da kai ba.
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sabbath  day"  (Colossians  2:16),  because  such  were  not  binding  on  Christians,  as  previously discussed more fully.

The gospel was preached first to the Jews, and then to the Gentiles (Romans1:16). And to Jews, it was  first  preached  in  Jerusalem,  not  only  in  the  temple,  by  the  apostles,   but  also  in  the synagogues of the city by others. A notable example of the latter was that by Stephen in the synagogue "of the Libertines, and of the Cyretians, and of the Alexandrians, and of them of Cilicia and Asia"  (a synagogue of Jews  outside of  Palestine), who  disputed with  him  but  could  not "withstand the wisdom and the Spirit by which he spake." Yet they succeeded in bringing him into the  "council"  (Sanhedrin), and getting  him  stoned to death as the first Christian  martyr.  It  is probable that Saul of Tarsus, who  later converted and  became the apostle  Paul,  was of that synagogue, for he was of Cilicia and held the garments of those who did the stoning. (See Acts 6:8 - 8:1; 22:3-21).

After Paul became an apostle to the Gentiles when in a city where there was a Jewish synagogue, he would goto it first (for it was God’s will that all Jews as well as all Gentiles have the opportunity to hear and obey the gospel of Christ and thus become Christians, and Gentiles would usually initially be reached through God-fearers attending Jewish synagogue services) – as in Antioch in Pisidia  (Acts  13:13-51),  in  Iconium  (14:1-7),  in  Thessalonica  (17:1-9),  in  Berea  (17:10-14),  in Corinth (18:1-17), in Ephesus, where he left his helpers, Aquilla and Priscilla, until his return (Acts 18:18-19:20). In some instances, Christians continued attending synagogue services as long as allowed to do so, but likely assembling in some member’s home for their own Lord’sday services (cf. Acts 18:7; Romans 16:5; 1 Corinthians 16:9 and Philemon 1-2), or some other welcome place, as the school of Tyrannus in Ephesus, where there was daily access (Acts 19:9-10).

So, according to principles involved in what has been noted, if a Jewish Christian as an individual wished not only to observe the first day of the week as the "Lord’sday," which was not necessarily a  rest  day  as  the  sabbath  had  been  under  Moses,  and  in  that  sense  "every  day"  could  be "esteemed alike," but also felt constrained to continue observing the "seventh day as a day of rest and worship, he must not be forbidden to do so, yet he must not attempt to bind its observance on others – with the same thing true in reverse in regard to meats, which Gentile Christians could eat without reservations of conscience, that the Jewish Christians might still have scruples against though he need not have (Romans 14:1-23) – which principle, however, applies only to matters optional – only to what is permissible, but neither commanded nor forbidden.

On the other hand, if Gentile Christians were allowing themselves to be brought into bondage to (that is, bound to observe) that from which Christ had liberated even the Jews (including the "sabbath day" observance, Colossians 2:16), that was reason for the apostle Paul to be concerned about their salvation – a very insignificant faith (see Galatians 4:8-10; 5:1-8, also exegeted much earlier). The bottom line: "FOR FREEDOM DID CHRIST SET US FREE [in regard to such]: STAND FAST THEREFORE, AND BE NOT ENTANGLED AGAIN IN A YOKE OF BONDAGE" (Galatians 5:1).
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Ranar Asabar "(Kolossiyawa 2:16), saboda irin wannan ba su daure a kan Kiristoci, kamaryadda aka tattauna a baya sosai.

An yi wa'azin bishara ya fara zuwa yahudawa, sannan kuma ga al'ummai (Romans1: 16).
Faiternous yayi wa Yahudawa wa'azin a Urushalima, 'Ba kawai a cikin Haikali ba, ta wurin   manzannin. A lura da misali na karshen shi ne Istafan a cikin majami'a "na masu sassaucin ra'ayi, da kuma Islassawa, da na Ibakandoas, da kuma daga cikin Islikanci, da kuma daga   cikin Iska, da kuma daga cikin Talasasiyya da Asia" (wanimajami'a daya yi jayayya amma   ba zai iya ba. " Duk da haka sun gaje shi cikin kawo shi "majalisa" (Aneedrin), da sa shi
jajirewa har zuwa mutuwa a matsayin Kirista mai shahidi shahidi. Mai yiwuwa ne cewa Saul na Tassus, wandaya tuba ya zama manzo Bulus, ta zama na Cilikiya, ta zama na Cilikiya
kuma ta riƙe rigunanwaɗanda keyin jingina. (Duba Ayyukan Manzanni 6:8 - 8:1; 22:3-21).
Bayan Bulus ya zama manzo ga al'ummai lokacin da akwai majami'arYahudawa, da     farko za a sami damar ta hanyaryin wa'azin Al'ummai. (14: 1-7), a cikin Tasalonica (17: 1-9), a Berea (17: 10-17), a Afitiyawa (18: 10-17), a Afita, daAvilla, a Afila, indaya auka   (Ayukan Manzanni 18: 18-17: 20). A wani yanayi, Kiristoci sun ci gaba da halartar taron majamiu idan tun da aka bar su suyi hakan, amma a gidan maraba da su, ko wasu
wuraren maraba da su (Ayukan Manzanni 16: 9-10).






Don haka, gwargwadon ka'idodin ya ce, idan Kiristayahudawa ne, yau da rana ta huta, amma wanda ba lallai bane ya ci gaba da lura da "ranar Asabar. Don ɗaure shi a kan     wasu - tare da abu ɗaya ne na gaskiya game da nama, wanda Kiristoci na Al'ummai na  iya samun (Romawa 14: 1-23) - Ta hanyar halartar lamiri ne - kawai ga abin da ke ba da izini, amma ba a ba da umarni ba, amma ba a ba da umarni kuma ba a hana.






A gefe guda, idan Kiristocin Al'ummai suna sandan da za a ba da su (watau, daure ne don    lura da manzo Bulus ya 'yanci a kan cetonsu - da kuma "abin da aka lura da shi daga Kristi   ya'yantar da su da cewa Kristi ya sami damuwa da cewa Kristi (wanda ya daure a lura da      shi), wannan shine dalilin" ranar Asabar da ta kasance mai 'yanci game da ceton su.Jin layi: "Don 'yanci ne Almasihuya ba da gaskiya ga Allah: Saboda haka, ka sake shiga cikin Yoke     na bautar gumaka" (Galatiyawa 5: 1).
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Hence, although Christiansought to have private devotions daily, and may assemble for worship and edification at anytime or at various times, or even daily for extended periods, as is possible
and may seem expedient, only the first day of the week is featured for them in the New
Testament scriptures as a day of regular and general assembly, observed as the "Lord’sday," when the "Lord’s supper" is a special and added feature of their worship.
Adapted from God’s Sabbath, Searching the Scriptures. Cecil N. Wright
The Lord's Day The First Day of the Week
H. Leo Boles

	 "The  Lord's  Day or the  First  Day of the Week" is the theme that has been announced for discussion on this occasion. Since the Sabbath day has ceased by divine authority when the Old Covenant was taken out of the way, since a special day of worship under the law of Moses has ceased, and since we live under the new covenant, better established on better promises, the question arises: "Is there a special day of worship designated in the New Covenant for Christian worship?" It is not the Christian Sabbath. There is no Scripture in the New Covenant that teaches that the Sabbath day has been set apart as a special day of worship for Christians; neither is there any Scripture that teaches that the special day set apart for Christians to worship should be called the Christian Sabbath. The  Lord's  day, or the first day of the week,  is  never called  by  divine authority the Sabbath day or the Christian Sabbath. The special day set apart and known as the Lord's day is not a substitute for the Sabbath day under the law. The New Covenant is not in the true sense a substitute for the old covenant; the Old Covenant served its purpose and Christ took it  out  of  the  way.  He  then  gave  a  New  Covenant with  new  promises,  new  purposes,  new requirements, and a new day for worship. It should be kept clear in mind that the Lord's day or the first day of the week does not take the place of anything or any day under the law of Moses. [emphasis added]

The Lord's day, or the first day of the week, is not a day of rest.' The Sabbath was a day of rest for the Children of Israel, but the Lord's day is in no sense a day of rest as was the Jewish Sabbath. Under the Old Covenant the Sabbath day was designated as a day of rest for man and beast; it was a memorial day of the deliverance from Egyptian bondage and Egyptian taskmasters; it was a sign between Jehovah and the Children of Israel that God through his goodness had delivered the children of Israel from the ceaseless toil to which they were subjected while in Egypt. They were to rest and tell their children that they had this rest day because of the goodness of God in delivering them from the bondage in Egypt. Under the New Covenant the Lord's day has a higher and a holier purpose than that of merely giving physical rest to man and beast. We let this point rest at this time, as it will be brought up further on in this speech. All of the babbling and prattling that you hear about changing the Sabbath day to the first day of the week is out of place and serves only to confuse the minds of people and prejudice them against the truth.
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Don haka, ko da yake Krista sun kamata Krista sun kamata su sami abubuwan sirri     kowace rana, kuma na iya haduwa don yin sujada, kamaryadda za a iyaganin 'ranar farko ta mako, kamaryadda za a iyaganin "ranar farko ta sati.


An cika da Nassoshin Allah. Cecil N. Wright
Ranar Ubangiji ranar farko ta mako H. Leo boles

.... "Ranar Ubangiji ko ranar farko ta mako" shine taken da aka sanar da batun
tattaunawa a wannan lokacin. Tun daga ranar Asaben da aka ba da izini lokacin da aka kawar da tsohon alkawari don Shari'ar Musa? Ashe ba Asabar ce ta Kirista ba. Babu
wani littafi a cikin sabuwar alkawari da ke cewa yana koyar da cewa an sanya ranar
Asabar ta musamman ga Kiristoci na musamman ga Kiristoci. Babu wani littafi da ke    koya wa Kiristocin da za a kira su bautawa a Asabar. Ranar Yahweh, ko ranar farko ta   mako, ba a taɓa kiran by AllahnAsabar ranar Asabar ko Asabar ta Kirista ba. A rana ta musamman ta keɓe a gaban ranar Ubangiji ce madadin ranar Asabar ta ƙarƙashin
shari'a. Sabon Alkawari ba ta cikin ma'anar gaskiya ga tsohon alkawari; Tsohon
Alkawariya bauta masa kuma Kristi ya cire shi dagahanya. Daga nan ya ba da sabon   alkawari da sabbin alkawura, sabbin dalilai, da sabbin bukatun, da sabuwar rana don   bauta masa. Ya kamata a kiyaye a hankali cewa ranar Ubangiji ko ranar farko ta mako ba ta dauki wurin komai ba ko kowace rana a ƙarƙashin dokokin Musa. [Jorewa da aka kara]




Ranar Ubangiji, ko ranar farko ta mako, ba ranar hutu ba ce. ' Asabar ta zama ranar hutu ga Isra'ilawa, amma ranar Ubangiji ba ta da wata ma'ana a cikin wani AsabarAsabar. A
ƙarƙashin tsohon alkawari aka zaɓi ranar Asabaci a matsayin ranar hutawa ga mutum da     dabba. A ce ranar tunawa daga kangin bauta ta Masar. Wata alama ce tsakanin Jehobah da kuma 'ya'yan Isra'ila ta hanyar alherinsaya ba da'ya'yan Isra'ila daga abin da aka tilasta
musu a Masar. Za su huta, su faɗa wa 'ya'yansuwaɗanda suke hutawa dayawa saboda
alherin Allah domin ceton tare da bauta a Masar. A karkashin sabon alkawari ranar
Ubangiji yana da wata manufa mai girma da kuma wata ma'ana ta hawan mutum fiye da yadda na bayar da hutawa na zahiri ga mutum da dabba. Mun bar wannan ya huta a
wannan lokacin, kamaryadda za'a kawo shi a kan wannan magana. Dukkanin masu sharar da kuji suna jin labarin canza ranar Asabar zuwa ranar farko ta mako da nuna wariya don    rikitar da tunanin mutane kuma suna nuna su saboda gaskiya.
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NEW THINGS IN THE NEW COVENANT

The New Covenant is true to its name; it is truly new in all of its parts. We have but to notice a few of the new things that are included in the new covenant. The teachings of Jesus while in the flesh was designated as "new teaching." (Mark 1:27.) Christ did not reiterate any of the law of Moses to impose it upon people; throughout the Sermon on the Mount he brings into contrast his teachings with the traditions and interpretations of the rabbis; he fulfilled the law and then gave something  new in  its stead. "He taught them as one having authority, and  not as their scribes." (Matthew 7:29.) There never had been such teachings as Jesus gave: there never has been any new teaching that is comparable to the teaching of the Lord Jesus Christ. He came to reveal the Father's will, the will of the Father as expressed in the new covenant. Again we have "a new commandment" (John 13:34), which expresses a higher degree of love among the Lord's people than had ever been taught before. Christians are new creatures in Christ. (2 Corinthians 5:17.) Old things  have  passed  away,  and  all things  become  new.  The  church  is  composed  of converts from all nations; Jews and Gentiles were converted by the gospel and constituted into "one newman." (Ephesians 2:15.) Again, weread of "a new and living way." (Hebrews 10:20.)
Young Christians are called "new babes in Christ." (1 Peter. 2:2.) We have a "new Passover." (1 Corinthians 5:7.) We offer up "new sacrifices" (1 Peter 2:5) and give "new praise offerings" unto God (Hebrews 13:15). The prophet Isaiah said that God's people should be given "a new name." (Isaiah  62:2.)  This  prophecy  was  fulfilled  when  the  disciples  were  called  "Christians  first  at Antioch."  (Acts  11:26.)  Moreover,  in  the  New  Covenant  we  have  a  "new  day  of  worship"  (1 Corinthians 16:1-2; Revelation 1:10), which is the first day of the week or the Lord's day. It will be seen that everything in the New Covenant is new.

THE LORD'S THINGS

In the New Covenant there are so manythings which are designated as belonging to the Lord --- "the Lord's things." A recitation of a few of these things will, help us to appreciate the "Lord's day." We have mentioned in the New Testament "the Lord's body" (1 Corinthians 11:27-29), "the Lord's death" (1 Corinthians 11:26), "the Lord's table" (1 Corinthians 10:21), "the Lord's Supper"  (1 Corinthians 11:20), "the Lord's disciples" (Acts 9:1), "the Lord's blood" (1 Corinthians 11:27), "the Lord's house" (1 Timothy 3:15), and "the Lord's day." (Revelation 1:10.) Other things could be mentioned as belonging to the Lord, but these are enough to show that when we speak of "the Lord's day" that we are putting it in the class of many, many other important things that belong to the Lord under the new covenant. In fact, the New Covenant came through the Lord Jesus Christ; he is the mediator of a better covenant. Moses was the mediator of the old covenant, but Christ is the mediator of the new covenant. The Old Covenant was sealed and sanctified by the blood of animals, but the New Covenant is sealed and sanctified by the blood of the Lord Jesus Christ. It is the Lord's covenant, his last will and testament to man. It would be strange if a new day of worship was designated in the New Covenant and it not be called "the Lord's day." We know that "day" is used in different senses in the Bible, but the first day of the week has been designated as the Lord's day and was recognized as the day of worship by the early Christians. In
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Sabbin abubuwa a cikin sabon alkawari
Sabon Alkawari gaskiya ne ga sunanta; Tabbas sabo ne a cikin dukkan sassan sa. Muna da amma don lura da wasu sabbin abubuwan da aka haɗa su cikin sabon alkawari. Koyarwar Yesu yayin da aka tsara shi azaman "sabon koyarwa." (Markus 1:27.) Kristi bai sake
bayyana wani daga cikin dokar Musa ya tilasta wa mutane ba. A cikin wa'azin a kan Dutse    ya kawoya bambanta koyarwar koyarwarsa da al'adun da kuma fassarar malamai; Ya cika  shari'a sannan ya ba da sabon abu a matsayinta. "Ya koya musu yadda samun ikon, kuma   ba ma marubutansu ba." (Matta 7:29.) Babu irin wannan koyarwar yayin da Yesu ya ba da    cewa: Akwai wani sabon koyarwa wanda yake daidai da koyarwar Ubangiji Yesu Kristi. Ya     zo ya bayyana nufin Uban, nufin Uba kamaryadda aka bayyana a sabon alkawari. Hakanan muna da "sabon umarni" (Yahaya 13:34), wanda ya nuna mafi girman ƙauna tsakanin
mutanen Ubangijifiye dayadda aka taɓa koyar da shi kafin. Kiristoci ne sabbin halittu cikin Almasihu. (2 Korinthiyawa 5:17.) Tsohon abubuwa sun shuɗe, kuma dukkan abubuwa su     zama sabo. Ikklisiya ta ƙunshi sabobin tuba daga duk al'ummai; Yahudawa da al'ummai
sun canza ta wurin bishara kuma sun hadu cikin "sabon mutum." (Afisawa 2:15. Kuma,    mun karanta daga "sabuwar hanya ce." (Ibraniyawa 10:20.) Ana kiran matasa da matasa Kiristoci "sabon jarirai cikin Almasihu." (1 Bitrus. 2: 2.) Muna da "sabon Idin
Passoveretarewa." (1 Korinthiyawa 5: 7.) Mun bayar da "sabbin sadaukarwa" (1 Bitrus 2: 5)  Kuma ka ba Allah da "sabbin hadayunyabo ga Allah (Ibraniyawa 13:15). Annabi Ishayaya    ce za a bai wa mutanen Allah "sabon suna." (Ishaya 62: 2.) Wannan annabcin ya cika sa'ad   da ake kira Almasihu suka fara a Antakiya. " (Ayukan Manzanni 11:26.) Bugu da ƙari, a cikin sabon alkawari muna da "Sabuwar Ranar bauta" (1 Korantiyawa 16: 1-2; Ru'ya ta Yohanna  1:10), wanda shine ranar farko ta mako ko ranar Ubangiji. Za a ga cewa duk abin da ke
cikin sabon alkawari sabo ne.

Abubuwan Ubangiji

A cikin sabon alkawari akwai abubuwa dayawa da yawawaɗanda aka tsara suna da na Ubangiji - "abubuwan Ubangiji." Karatun kadan daga cikin wadannan abubuwan zai,      taimaka mana mu fahimci "zamanin Ubangiji." Mun ambaci a Sabon Alkawari "jikin
Ubangiji" (1 Korinthiyawa 11: 27-29), "Jibin Ubangiji" (1 Korinthiyawa 11:26), "Gidan
Ubangiji" (1). 3:15), da "ranar Ubangiji." (Ru'ya ta Yohanna 1:10.) Ana iya ambata wasu abubuwa na Ubangiji, amma waɗannan sun isa su nuna cewa idan mukayi magana
game da "ranar wasu mahimman mahimman abubuwa na Ubangiji ne na Ubangiji a
ƙarƙashin sabon alkawari. A zahiri, sabon alkawarin ya zo ta wurin Ubangiji Yesu Kristi; Shine matsakanci mafi alheri. Musa shi ne matsakanci na tsohon alkawari, amma Kirist ne matsakanci na sabon alkawari. Tsohon tsohon alkawari an rufe hatimi dajinin
dabbobi, amma jinin Ubangiji ya tsarkakeya tsarkake shi da jinin Ubangiji Yesu Kristi. Alkawarin Ubangiji ne, nufinsa na ƙarshe, Alkawarinsa na ƙarshe ga mutum. Baƙon     abu ne idan aka tsara sabuwar ranar bautar a cikin sabon alkawari kuma ba za a kira  shi ba "ranar Ubangiji." Mun san cewa "rana" ana amfani da shi a cikin hankali
daban-daban a cikin Littafi Mai-Tsarki daban-daban, amma ranar farko ta sati kuma an amince da shi kamar ranar bauta ta farko Kiristoci. A
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fact, since Pentecost the first day of the week has been used, the special day of worship under the new covenant.
THE FIRST DAY OF THE WEEK

"The first day of the week" has been called by the Holy Spirit "the Lord's day." "I was in the Spirit on the Lord's day." (Revelation 1:10) Here we have John stating that he was "in the Spirit" on a special day, "the Lord's day." There are many reasons for designating this day as "the Lord's day." First, the Lord was raised from the dead on "the first day of the week." (Matthew 28:1; Mark 16:2; Luke 24:1 and John 20:19) Here all four of the writers of the gospel tell us that Jesus was raised from the dead on the first day of the week. This is one reason for designating the first day of the week as the Lord's day. After his resurrection, he remained on earth for about forty days. (Acts 1:3)  During these forty days  he  made  a  number  of appearances; we  have  a  record  of about thirteen appearances that Jesus  made  after  his  resurrection  and  before  his  ascension.  Every appearance where the time is mentioned it was on the first day of the week. There are some appearances where the time, is not mentioned, but when the time is mentioned, it is designated as being on the first day of the week. He made his ascension to the Father and then sent the Holy Spirit, according to promise, to the apostles on Pentecost, which was the first day of the week. (Leviticus 23:11, 15-21.) The church was organized on Pentecost, and the first gospel sermon in its fullness was preached by Peter on this Pentecost. Hence, since Pentecost was the first day of the week, the first day of the week becomes the birth day of the church of the Lord. The early disciples met on the first day of the week to eat the Lord's Supper. "And upon the first day of the week, when we were gathered together to break bread, Paul discoursed with them, intending to depart on the morrow; and prolonged his speech until midnight." (Acts 20:7) Moreover, the early disciples were commanded to make a special contribution on the first day of the week. "Now concerning the collection for the saints, as I gave order to the churches of Galatia, so also do ye. Upon the first day of the week let each one of you lay by him in store, as he may prosper, that no collections  be  made  when  I  come."  (1  Corinthians16:1-2.)  Here  Paul  gives  instruction  to  the church at Corinth to do as he had commanded the churches in Galatia; they were to make this contribution on the first day of the week. This was to be done so that there would be no delay in collecting the contribution when Paul arrived. It shows that the early Christians were meeting on the first day of the week. "And let us consider one another to provoke unto love and good works; not forsaking our own assembling together, as the custom of some is, but exhorting one another; and so much the more, as ye see the day drawing nigh." (Hebrews 10:24-25.) These are some of the reasons that maybe assigned for calling the first day of the week the Lord's day.
In  Psalm  2:7 we  have the following:  "Thou art  my son; this day  have  I  begotten  thee."  Note carefully "this day" as mentioned here. In Acts 13:32-33 we learn that this was fulfilled in the resurrection of Christ. "And we bring you good tidings of the promise made unto the fathers, that God hath fulfilled the same unto our children, in that he raised up Jesus; as also it is written in the second psalm, Thou art my Son, this day have I begotten thee." Hence, Jesus was acknowledged as the begotten Son of God by his resurrection from the dead on the first day of the week. The
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Gaskiya, tun bayan Fentikos a ranar farko ta sati, ranar musamman ta bauta a ƙarƙashin sabon alkawari.

Ranar farko ta mako

"Ranar farko ta sati" an kira shi ta Ruhu Mai Tsarki "ranar Ubangiji" ranar Ubangiji ce. "Na kasance cikin Ruhu a ranar Ubangiji." (Ru'ya ta Yohanna 1:10) A nan muna da
Yahayaya nuna cewa "cikin Ruhu" a rana ta musamman, "ranar Ubangiji." Akwai dalilai dayawa na ƙira a yau kamar "ranar Ubangiji." Da farko, an taho da Ubangijidaga
matattu a "ranar farko ta mako." (Matta 28: 1; Markus 16: 2; LUK 24: 1 daYohanna
20:19) An daure duk Yesu huɗu daga matattu a ranar farko ta mako. Wannan shine
dalili guda ɗaya don tsara ranar farko ta mako kamar ranar Ubangiji. Bayantashinsa, ya kasance a duniya na kwana arba'in. (Ayukan Manzanni 1: 3) A cikin waɗannan
kwana arba'in ya bayyana. Muna da rikodin kusan wasanni goma sha uku ya bayyana farkon tashinsa Yesu yayibayan tashinsa da kafin hawan Yesu zuwa sama. Kowane
bayyanar da aka ambaci lokaci a ranar farko ta mako. Akwai wasu bayyanar inda ba a  ambata ba, amma lokacin da aka ambaci lokacin, an tsara shi azaman ranar farko ta     mako. Ya yi wa Uba zuwa sama zuwa ga Uba, sa'an nan ya aiko da Ruhu Mai Tsarki, ga manzannin a kan Fentikos, wanda shine ranar farko ta mako. (Leviticus 23:11, 15-21.)
An shirya wa'azin wa'azin bishara ta farko da akayi wa'azin hadaya ta wurin wannan     Fentin. Saboda haka, tun lokacin da Fentikos shine ranar farko ta mako, ranar farko ta  mako ta zama ranar haihuwar Ikklisiya na Ubangiji. Almajirai sun hadu a ranar farko ta mako don cin abincin Ubangiji. "A ranar farko ta mako, sa'ad da aka tattara mu da su,   sai dai yayi ta katse shi, niyya ya tafi a kan gobe. Kuma ya tsawaita jawabin har tsakar  dare." (Ayukan Manzanni 20: 7) Bugu da kari, an umurce-gaba na farko don yingudun  aiki na musamman a ranar farko ta mako. "Yanzu da aka ba Ikklisiya na Galatiya, Haka  nan na ba da labarin majami'u, haka kuma. A ranar farko ta mako, kowannenku ya
kwanta, cewa a sami tarin abubuwa lokacin da na zo." (1 Korinthiyawa16: 1-2.) Anan
Bulus yana ba da koyarwa ga Ikilisiya a Koranti donyin kamaryadda ya umarci
majami'u da ke Galatiya; Za su yi wannan gudummawa a ranar farko ta mako. Wannan yakamata a yi shi ne cewa ba za a yi jinkiri wajen tara gudummawar bayayin da Bulus   ya iso. Ya nuna cewa Kiristocin farko suna haɗuwa a ranar farko ta mako. "Kuma bari    muyi la'akari da juna don ya tsokane taron soyayya da kuma kyawawan ayyuka; baya   hana juna. Kuma kamaryadda kuka gayini, to, kamaryadda kuka kasance kuna ganin  rãlikai. (Ibraniyawa 10: 24-25.) Waɗannan wasu dalilan da za a iya ba su don kiran
ranar farko ta mako na ranar.

A cikin Zabura 2: 7 muna da masu zuwa: "Kai ɗana ne. Yau na haife ka." Ka lura a hankali
"wannan rana" kamaryadda aka ambata anan. A cikin Ayyukan Manzanni 13: 32-3 mun koya cewa an cika wannan a tashin matattu na tashin Almasihu. "Kuma mun bã ku bisharar da
alkawarin da akayi wa ubannin alkawari, abin daya cika da 'ya'yanmu na biyu, kamaryadda na haifi Myana na biyu, Na haifi Myana." Saboda haka, an yarda da Yesu a matsayin wanda    mai sa masa yayi wa mai tashinsa da tashinsa daga matattu daga matattu a ranar farko ta    mako. Da
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prophecy of Joel (Joel 2:28; Acts 2:1-4, 16, 17) was fulfilled on Pentecost which is the first day of the week. Christ was crowned king on his throne on that day. (Zechariah 6:13; Acts 2:29-36.) The new law went into effect as the word of the Lord went forth from Jerusalem on that day. (Isaiah
2:3; Luke 24:47, 49 and Acts 2.) All of these events show that God honored the first day of the week as the day for the accomplishment of so many great things. No one should be astonished that the first day of the week has been called "the Lord's day." Peter said that "Blessed be the God and Father of our Lord Jesus Christ, who according to his great mercy begat us again unto a living hope by the resurrection of Jesus Christ from the dead." (1 Peter 1:3.) What does this mean? It simply means that by the resurrection of Jesus Christ that the apostles were begotten again unto a living hope by the resurrection of Christ; that is, his resurrection completed the act of their regeneration. They had gone back to their former calling after the crucifixion of Christ, but now they  are  revived  in  hope that  their  crucified  Lord  is  now the  risen  Redeemer  of  man.  It  is interesting to note the important place that the resurrection has in the early preaching of the apostles;   in  fact,   Peter   never   mentions  the  crucifixion   of  Jesus  without   mentioning   his resurrection. Attention is called here to Psalm 118:22-24. "The stone which the builders rejected is become the head of the corner. This is Jehovah's doing; it is marvelous in our eyes. This is the day which Jehovah hath made; we will rejoice and be glad in it." What day? It is the resurrection day, the most important day in the plan of human redemption. There are those who celebrate his birthday  without  any  divine  authority.  God  has  designated  the  first  day  of  the  week,  the resurrection day of our Lord, as the special day of worship for his people under the new covenant. Hence, we have many reasons for calling the first day of the week the Lord's day.

WHAT ADVENTISTS TEACH

Adventists first met on the first day of the week. Joseph Bates visited some relatives who were members of the Seventh-Day Baptist Church. He learned some arguments from them for meeting on the  Sabbath  day;  he  brought  these  arguments  back  and  introduced  them  to  the  Advent Church.  Mrs.  White  contended against  meeting  on the Sabbath day  until  she was  unable  to answer the arguments which Joseph Bates produced. She then had a vision in which she saw that the Sabbath day was  retained and was  binding on Christians today. The Seventh-Day Advent Church was then founded in 1845. If keeping the first day of the week is a "mark of the beast," then the Advent Church had the mark of the beast; Mrs. Ellen G. White had the mark of the beast. We have a record in "Life Sketches of Ellen G. White" of the vision that Mrs. White had. "Elder Bates was resting upon Saturday, the seventh day of the week, and he urged it upon our attention as the true Sabbath. I did not feel its importance, and thought that he erred in dwelling upon the fourth  commandment  more than  upon  the  other  nine.  But  the  Lord  gave  me  a  view  of  the heavenly sanctuary. The temple of God was opened in heaven, and I was shown the ark of God covered with the mercy seat. Two angels stood one at either end of the ark with their wings spread  over the  mercy  seat,  and  their faces turned toward  it. This,  my  accompanying  angel informed me, represented all the heavenly host looking with reverential awe toward the law of God, which had been written by the finger of God. Jesus raised the cover of the ark, and 1 beheld the tables of stone on which the Ten Commandments were written. I was amazed as I saw the
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Annabcin Joel (Joel 2:28; Ayukan Manzanni 2: 1-4, 16, 16, 17, 17, 17) ya cika a ranar
Fentikos wanda shine ranar farko ta mako. Sarki an yi wa Kristi sarki a kan kursiyinsa a ranar. (Zakariya 6:13; Ayyukan Manzanni 2: 29-36.) Sabon dokar ta yi kamaryadda
maganar Ubangiji ta fito daga Urushalima a ranar. (Ishaya 2: 3; Luka 24:47, 49 da
Ayyukan Manzanni 2.) Dukwaɗannan abubuwan da suka faru na sati kamaryadda
ranar da manyan abubuwa masu girma. Ba wandaya isa yayi mamakin cewa ranar
farko ta sati "Ranar Ubangiji ce." Bitrus ya ce "Yaboya tabbata ga Allah Yesu Almasihu, wanda gwargwadon girman ƙaunarsaya sakeyin wani begewanda Yesu Kiristi daga
matattu." (1 Bitrus 1: 3.) Menene ma'anar wannan? Yana nufin kawai ta tashin Yesu
Kiristi ne da aka haifi manzannin su zuwa wani fata mai rai da tashin Almasihu; Wannan shi ne, tashinsa daga tashinsaya kammala aikin sake farfado. Sun koma ga kiransu na   farko bayangicciyen Almasihu, amma yanzu an sake farfadowa cikin fatan aka gicciye    Ubangunsu a yanzu an fanshe shi yanzu. Yana da muhimmanci a lura da mahimmancin wurin da tashin matattu yana da a gaban wa'azin manzannin; A zahiri, Bitrus bai taɓa     ambaton giciyen Yesu ba tare da ambaton tashinsa ba. Ana kiran hankali a nan zuwa
Zabura 118: 22-24. "Dutsen da maginaya ƙiya zama shugaban kusurwa. Wannan shi ne ranar da Ubangiji yayi. Za mu yi farin ciki da farin ciki. Wace rana? Ranar tashin kiyama   ce, rana mafi mahimmanci a cikin shirin fansa na mutum. Akwaiwadanda suke bikin
ranar haihuwarsa ba tare da wani ikon allah ba. Allah ya tsara ranar farko ta mako,
Ranar tashin kiyama, a matsayin ranar musamman ta bauta wa mutanensa a karkashin sabon alkawari. Don haka, muna da dalilai dayawa don kiran ranar farko ta mako na      ranar.

Wadanne karin bayani ne ke koyarwa
Advensists farko sun hadu a ranar farko ta mako. Joseph Boes ya ziyarci wasu dangi waɗanda suka kasance membobin cocin na bakwai. Ya koya wasu muhawara daga
gare su don haɗuwa ran Asabar. Ya kawowadannan muhawaren baya kumaya
gabatar da su ga cocinta mai kara. Mrs da farin cikin taro a ranar Asabar har ta kasa  amsa hujjojin da suka haifar da abin da Yusufu. Sai ta yiwahayi da ita ta ga Asabar ta tabbata a gare ta kuma ta kasance a ɗaure a kan Kiristoci a yau. An kafa cocin rai na
bakwai a cikin 1845. Idan kiyaye ranar farko ta mako ita ce "alama ce ta ƙwararru," to cocin daukaka kara a cikiyana da alamar dabbar; Mrs. Ellen G. Farin yana da alamar   dabbar. Muna da rikodi a cikin "Starsan Life na Ellen G. Farin" wahayin da Misis Farin  Las. "Dattijon ya huta a ranar Asabar, rana ta bakwai ta mako, kumaya bude wa
akwatin alkawarin da Allah yayi. Amma ban ji ta da tsattsarkan wurin da Fikakkun
fikafikai suna taɗa murfin jinƙai, fuskokinsu kuma sun juya gare ta. Wannan, ya rubuta murfin dutse, wandayatsan Allahya rubuta shi. Na yi mamakin ganin dokokinsa
goma. Na yi mamaki kamaryadda na ga
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fourth commandment in the very center of the ten precepts with a soft halo of light encircling it. Said the angel,'It is the only one of the ten which defines the living God who created the heavens and the earth and all things that are therein."' (Pages 95 and 96.) Now such foolishness as is revealed  in  the  visions  of  Mrs.  White  become  the  authority  for  the  Seventh-Day  Adventists worshiping on the Sabbath Day. She saw the two tables of stone upon which was written the Ten Commandments, she claims, and then she saw a halo around the fourth commandment which contains the Sabbath day, which placed this commandment above all of the others. She puts the fourth commandment which was given to the Jewish people above the commandment that thou shalt have no other God before me. To the Seventh-Day Adventists the Sabbath day is the only thing  that  differentiates  the  Adventist  from  all  other  denominations.  There  are  six  kinds  of Adventists, and the Seventh-Day Adventist, founded by Mrs. White, are lacking in a representative who has the courage to. defend her as a prophet of God; they claim that she was inspired of God, and she claims that she was inspired of God, but their cause is crying for a defender and not a one of them is willing to come to her defense. Why? Because they cannot defend her.
DID POPE OF ROME CHANGE THE SABBATH?

This claim that the pope of Rome changed the Sabbath day to the first day of the week was first made by Mrs. Ellen G. White. Mrs. White says, "In the ark was the golden pot of manna, Aaron's rod that budded, and the tables of stone, which folded together like a book. Jesus opened them, and I saw the Ten Commandments written on them with the finger of God. On one table were four and on the other six. The four on the first table shone brighter than the other six. But the fourth, the Sabbath commandment, shone above them all; for the Sabbath was set apart to be kept in honor of God's holy name. The holy Sabbath looked glorious-a halo of glory was all around it. I saw that the Sabbath commandment was not nailed to the cross. If it was, the other nine commandments were; and we are at liberty to break them all as well as to break the fourth. Isaw that God had not changed the Sabbath, for he never changes. But the pope had changed it from the seventh day to the first day of the week; for he was to change times and laws." ("Early Writings of Ellen G. White," page 33.) Again on page 65 of the same book Mrs. White says, "The pope has changed the day of rest from the seventh to the first day." In different visions Mrs. White claimed that the pope changed the Sabbath day to the first day of the week. Let us examine her charge and see how much truth there is in it. Remember that the Lord showed her in a vision that the pope had changed the Sabbath to the first day of the week. Why did the Lord have to reveal to Mrs. White in a vision that the pope changed the Sabbath from the seventh day to the first day of the week if they can prove it has been changed by the New Testament? Why do not Seventh-Day Adventists not attempt to prove by the New Testament that the Sabbath day has been changed to the first day of the week? Seventh-Day Adventists admit that the Catholic Church was not founded until the fourth century; they admit that the Catholic Church was not fully developed until about A.D. 304. Christians were meeting on the first day of the week for three centuries before even Adventists claim that the Sabbath was changed to the first day of the week. How can they give any reason for Christians meeting on the first day of the week so long? They even now claim that they can give some evidence that the Catholic pope did make the change. They cannot tellus which pope made the change; they know there is no sacred or profane history that records
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Umurni na hudu a tsakiyarkoyarwar goma tare da Halo mai taushi na haske mai
haske. Mala'ikanya ce, 'Shi ne kadai daga cikin goma ɗin da ke ba da Allah Rayayye da wandayake a cikin Albarka ta bakwai. wandaya ƙunshi ranar Asabaci, wanda aka
sanya wannan umarni sama da duk sauran. Ta banda su dayawa na Mrs. White,
wanda aka ba shi ne a cikin wakilin da ke gabaninsa. Yana da ƙarfin hali ga. Ya tsare ta a matsayin Annabin Allah; saboda abin da yayiwahayi zuwa gare ta. Shin ba za su iya  kare ta ba.











Wannan da'awar cewa Paparoma na Rome ya canza da ranar Asabar zuwa ranar farko ta Mrs. Ellen G. When. Mrs White ta ce, "A cikin jirgin shi ne tukunyar zinari na Manna,  sanda goma, da umarninsa goma sha huɗu. Gama da aka kafa Asabar, ya haskaka a
kansu. Gama Ubangiji ne ya keɓe shi. Gama AsabarAsabar, ta haskaka fiye da su. "Aya ta zama mai girman kai. Amma ga 'yan'uwa sun canza su duka. Don haka, muna
canzawa. Don ya canza lokaci na farko na mako; dominya canza lokaci da dokoki. " ("A  farkon rubuce-rubuce na Ellen G. White," a kan wani littafin Mrs farin ya ce, "Paparoma ya canza ranar hutawa daga bakwai zuwa rana ta farko." A cikin wahayi daban-daban    Mrs. White da'awar cewa Paparomaya canza ranar Asabar zuwa ranar farko ta mako.
Bari mu bincika cajin ta kuma mu gayaddagaskiyar da take ciki. Ka tuna cewa
Ubangiji ya nuna mata wahayi cewa, cewa Paparomaya canza Asabar zuwa ranar
farko ta mako. Me ya sa Ubangiji na bayyana wa Mrs. White a cikin wahayi cewa
Paparoma ya canza Asabar daga rana ta bakwai zuwa rana ta farko ta mako idan za su iya tabbatar da cewa Sabon Alkawari? Me yasa ba su da amfani na bakwai da rana ba   ƙoƙarin tabbatar da Sabon Alkawari cewa an canza ranar Asabar zuwa ranar farko ta
mako? Masu ba da amsa na Bakwai da suka yarda cewa an kafa cocin Katolika har
zuwa ƙarni na huɗu; Sun yarda cewa cocin Katolika ba a cikakken ci gaba har zuwa
lokacin A.D. 304. Kiristoci sun kasance taro a ranar farko ta mako kafin har ma an
canza Asabar zuwa ranar farko ta mako. Ta yaya za su ba da wani dalili na ganawar
Kiristoci a ranar farko ta mako da haka? Har yanzu sun yi da'awar cewa zasu iya ba da wasu hujjoji cewa Paparoma na Katolika ya sa canjin. Ba za su iya gaya mana wanda    Paparoma ya sanya canji; sun san babu wani tarihin mai tsarki ko baƙon abu
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the fact that the pope made a change. Even if the Catholics should make such a claim, how could the claim  be  proved? There is  no evidence that the  pope  made any such change, and when Seventh-Day Adventists make the charge they do so without any evidence. They can only point to Mrs. White's vision that the pope made the change. Constantine was emperor of Rome, but he was not a pope; he was emperor from A.D. 306-337. He had laws passed regulating conduct on the first day of the week, but there is no law or edict in Roman history where he changed the Sabbath day to the first day of the week. It is one thing to make laws regulating the conduct of citizens on the first day of the week, and another thing to appoint the first day of the week as a day of worship. Again, they claim that the Council of Laodicea, which metA.D. 363,confirmed the first day of the week as the Lord's day. It should be remembered that the first day of the week was already observed from the earliest days of the church of our Lord down to that time by all Christians.

The speaker knew that from this platform it had been preached that the pope of the Catholic Church changed the Sabbath day from the seventh to the first day of the week; hence, he called on the highest authority in the Catholic Church in Nashville, Tennessee, to give the teachings of the Catholic Church on this matter. He asked this question: "Do Catholics teach that the pope of Rome changed the seventh day Sabbath to the first day of the week?" The answer came with an emphatic "No"! "They do not make such a claim; they never have made such a claim." The priest was then asked: "Will you put that statement in writing?" He then wrote the following letter, dated December 14, 1944.

"Doctor H. Leo Boles Dear Sir:
"In answer to your query, Who changed the Sabbath to Sunday? I wish to say that, according to the best evidence, it was the apostles themselves in order to commemorate the resurrection of Christ. The practice of meeting together on, the first day of the week for the celebration of the Lord's Supper and the designation of that day as the Lord's day is indicated by St. Paul, Acts 20: 7 and 1 Corinthians16: 2, and by St. John, Rev. 1: 10.
"In the 'Didache or the Teaching of the Twelve Apostles,' dating from the year A.D. 100 (that's back there just a few, maybe a few, years after John died), the command is given: 'On the Lord's day come together and break bread and give thanks, after confessing your sins, that your sacrifice may be pure. (Chapter 14.)

"St. Ignatius, martyr (year 107), speaks of Christians as 'no longer observing the Sabbath, but living in the observance of the Lord's day on which also Our Life rose again." (Ad Magnes IX.) In his Epistle to Barnabas, chapter XV, he says: "Wherefore also we keep the eighth day (i.e., the first of the week) with joyfulness, the day also on which Jesus rose again from the dead."
"St. Justin (year 165) is the first Christian writer to call the day Sunday in the celebrated passage in which he describes in detail the worship offered to God on that day by the early Christians-i.e.,
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Gaskiyar cewa Paparomaya yi canji. Ko da Katolikaya kamata su yi irin wannan da'awar, ta yaya za a tabbatar da da'awar? Babu wata shaidar cewa Paparoma yayi irin wannan
canjin, kuma lokacin da lamban da farko da aka ba da shawarwari suke ɗauka ba tare da wata shaida ba. Zasu iya nuna kawai zuwa ga Mrs farin farin ciki wanda Paparoma yayi
canji. Constantine mai sarki na Rome, amma shi ba ɗan shugaban coci ba ne; Mai sarautar  daga A.D. 306-337. Ya doke dokoki da suka wuce tsarin mulki a ranar farko ta mako, amma babu doka ko kuma ka'idoji a tarihin Roman indaya canza ranar Asabar zuwa ranar farko    ta mako. Abu daya ne da zai sanya dokokin da ke daidaita tsarin citizensan ƙasa a ranar
farko ta mako, kuma wani abu kuma don sanya ranar farko ta mako a ranar bautawa.
Haka kuma, suna da'awar cewa majalisa na Laodicea, wandaya hadu da A.D. 363, ya
tabbatar da ranar farko ta mako kamar ranar Ubangiji. Ya kamata a tuna cewa ranar farko ta mako an riga an lura da ranar farko ta IkklisiyarUbangijinmu har zuwa wannan lokacin.


Mai maganaya san hakan daga wannan dandamali an yi wa'azin cewa Paparoma na cocin Katolikaya canza ranar Asabar daga bakwai zuwa ranar farko ta mako; Saboda haka, ya
kira a kan mafi girman iko a cikin Cocin Katolika a Nashville, Tennessee, don ba koyarwar
cocin Katolika kan wannan batun. Ya tambaya wannan tambayar: "Shin Katolika ke koyar da cewa Paparoma na Rome ya canza ranar Asabar ta bakwai zuwa ranar farko ta mako?"
Amsar ta zo tare da ethatic "a'a"! "Ba sa yin wannan da'awar; ba su taɓayin wannan iƙirarin ba." Sai firist saiyatambayi: "Za ku sa wannan bayanin a rubuce?" Sannan ya rubuta wasiƙu mai zuwa, wanda akayi kwanan watan Disamba 14, 1944.


"Doctor H. Leo Boles Dell Sir:

"A cikin amsar tambayarka, wandaya canza ranar Asabar zuwa Lahadi? Ina so in faɗi cewa, manzannin farko, da akayi wa gyaran wannan ranar, da suka yi, 20: 7


1 Korintiyawa16: 2, kuma ta St. John, Rev. 1: 10.
"A cikin 'Netache ko koyarwar goma sha biyu,' Dating daga ranar, 'a ranar Ubangiji
tabo tare, bayan da hadayar ka dauka, bayan hadayar ka dauka. (Babi na 14.) Ignatius,
MartyT (Shekaru 107), yayi maganar Kiristoci kamar na 'ba haka ba, rana ta takwas,      amma wanda Yesu ya tashi da shi. "" St. Justin (Shekaru 165) shi ne marubuci na farko daya fara kiran ranar Lahadi a cikin wurin da yayi bikin da aka ba wa Allah a wannan  ranar.,
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the offering up of the body and blood of Christ with the accompanying prayers, preaching, and reading of the Old and New Testaments. (Apol. 65.)

"Thus, it is clear from the most ancient and authentic testimonies we have that the practice of celebrating the Lord's Supper on Sunday originated with the apostles, and, therefore, it was in accordance with the will of Christ who gave them the power to make such accidental changes of time and manner of religious observance. They, of course, were not empowered to change the natural law obliging all men to devote a certain time exclusively to the worship of God which is the essential duty enjoined by the third commandment, but the time and details of its observance were subject to change. Certainly the practice would not have originated with the apostles and become universal throughout the Christian world ifour Lord had not willedit. The fact that a small group of Christians (speaking of the Adventists), originating eighteen hundred years after the apostles, choose to worship on the seventh day  is  insignificant when  compared to  universal practice and ancient traditions in favor of Sunday."I hope this is a satisfactory answer to your question.

Very sincerely yours,
"RT. Rev. MSGR. A. A. SIFNER, V.G."
It is fair to the Catholics to say that they do not claim that the pope of Rome changed the Sabbath to the first day of the week. Any literature that anyone may have from the Seventh-Day Adventists making the charge that the pope changed the Sabbath is false; if any of you have such literature, you may write on it, "This is not true."



THE LORD'S SUPPER

Jesus  commanded  his  disciples  to   eat  the   Lord's  Supper.  (Matthew  26:26;   Luke  22:19;  1 Corinthians  11:24-25.)  The   Lord  commanded   his  people  to  assemble.  "Not  forsaking  the assembling of yourselves together, as the manner of some is." (Hebrews 10:25.) Nevermind what the other part of this verse may mean, we do have the simple and clear teaching that Christians were not to forsake the assembling of themselves together. They are also commanded to eat the Lord's Supper; they must assemble in order to eat the supper together. Theyate the supper when they  assembled.  (1  Corinthians  11:20-33.)  Paul  here  says:  "When  therefore  ye  assemble yourselves together, it is not possible to eat the Lord's supper." Hence,then, theyate the supper when they assembled. Now they are commanded to eat it, and they are commanded to assemble; and  we  find  that  they  ate  the  supper  when  they  assembled.  Why  are  they  eating  it?   In commemoration of the Lord's death and suffering till he comes. Hence, then there is implied here his resurrection; he could not come again the second time if he were not alive, if he had not been raised from the dead. Hence, the Lord's Supper by its implication then is eaten on the first day of the week as a memorial institution of the Lord's death and second coming. This is clear enough. However, Christians came together for the purpose of eating the Lord's Supper. (1 Corinthians
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Hadayar Kristi da jinin Kristi tare da addu'o'in rike da rakiyar da ke rike, wa'azi, da karatun tsohuwar da Sabon Alkawari. (Apol. 65.)

"Saboda haka, ya bayyana sarai daga mafi yawan zamanin da muna da wannan aikin na bikin zama na Kristi wandaya ba da ikonyin wannan canjin Allah wanda shine
muhimmin aiki da shi. Umarni na uku, amma lokaci da cikakkun bayanai na lura sun kasance suna canzawa. Tabbas da akeyi wa manzannin Kiristoci na bakwai bayan     Ubangijinmu bai dace da Lahadi ba tambaya.









Da gaskenaku, "Rt.
Rev. Msgr. A. A. Sifner, V.G."
Daidai ne ga Katolika su ce ba su da'awar cewa Paparoma na Rome ya canza Asabar
zuwa ranar farko ta mako. Duk wani littattafai wanda kowaya iya samu daga adireshin da akayi na bakwai
Yin cajin cewa Paparomaya canza Asabar ne arya; Idan wani daga cikinku yana dawaɗannan adabi, zaku iya rubuto shi, "Wannan ba gaskiya bane."



Jibin Ubangiji
Yesu ya umarci almajiran su ci abincin Ubangiji. (Matta 26:26; LUK 22:19; 1
Korinthiyawa 11: 24-25.) Ubangiji ya umarci jama'arsa su tarshi. "Ba ya barinsu da ular kanku da kanku gaba ɗaya, kamaryaddawaɗansu suke." (Ibraniyawa 10:25.) Kada ku  damu da abin da ɗayan wannan ayar na iya nufi, muna da tabbataccen koyarwa da
cewa Kiristoci ba za mu iya barin taron kansu tare. An umarce su da su ci abincin
Ubangiji. Dole ne su tara don su ci abincin tare. Suka ci abincin sa'ad da suka hallara.
(1 Korinthiyawa 11: 20-33.) Bulus ya ce: "A da sai ku tara kanku tare, ba zaiyiwu ku ci     abincin dare ba." Don haka, suka ci abincin sa'ad da suka taru. An umurce su da su ci,   aka umarce su da su tattafi. Kuma Mun ga cewa sun ci abincin sa'ad da suka taru. Me    yasa suke cin shi? A cikin tunawa da mutuwar Ubangiji da wahala har saiya zo. Saboda haka, akwai wanda ya dace a nan tashinsa; Bai iya dawo da lokaci na biyu ba idan ba     ya da rai, idan ba a tashe shi daga matattu ba. Don haka, Jibin Maraice na Ubangiji ne   da abin daya faru a ranar farko ta mako a matsayin hanyar mutuwa ta mutuwar
Ubangiji da ta biyu zuwa. Wannan a bayyaneyake. Koyaya, Kiristoci sun haɗu don maganin cin abincin Ubangiji. (1 Korintiyawa
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11:33.) But they came together to break bread or eat the Lord's Supper on the first day of the week. The resurrection of the Lord on the first day of the week, the descent of the Holy Spirit on the first day of the week, and the eating of the Lord's Supper on the first day-all emphasize that this is the Lord's day. We have learned that the Holy Spirit came on the first day of the week, that the church was organized or began its operation on the first day of the week, that Christians met to eat the Lord's Supper on the first day of the week, and that John was in the Spirit on the Lord's day, all of which teach us that the first day of the week is the Lord's day.

God's people today assemble to eat the Lord's Supper on the first day of the week. The Sabbath of the law was an entirely different day and was kept for an entirely different purpose. There is as much difference in the purpose of Christians meeting on the Lord's day and the Jews resting on the Sabbath day as there is between day and night, Christ and Satan. The Lord's day does not take the place of the Jewish Sabbath; the Sabbath was taken out of the way when the Old Covenant was fulfilled;  a  new  day,  the  first  day  of  the  week,  was  given  for  Christians  under  the  new covenant. The eating of the Lord's Supper on the first day of the week is the only thing that distinguishes the first day of the week from any other day. We may sing the praises of God on the first day of the week, but we may singhis praises any day and everyday. Weread the Bible on the first day of the week, but we may and should read the Bible everyday. We pray on the first day of the week, but we may pray and should pray everyday. We may give of our means on the first day of the week, but we may give as we have opportunity and as there is a need on any day. Hence, the eating of the Lord's Supper on the first day of the week is the only thing that differentiates this day from any other day. Uponthisday and this day only may we eat the Lord's Supper.

There is just one thing further with respect to the first day of the week. God has arranged it so that his people can meet on the first day of the week. Man may change the calendar; he may construct a calendar with only six days to the week; Russia did this and lived for a quarter of a century  on  the  six-day  week  schedule.  Other  nations  have  done  the  same.   How  would  a SeventhDay Adventist worship on the seventh day of the week when there are only six days in the week? God has fixed it so that man cannot construct a calendar of days in the week but that there will be "a first day of the week." Hence, he has fixed it so that his people-it matters not how many changes may take place-may meet on the first day of the week. If man should construct a schedule of only five days in the week, Christians would meet on the first day of the week for worship. Seventh-Day Adventists could not meet for worship, since the week does not have seven days. This shows the wisdom of God in the arrangement of the first day of the week, the Lord's day, as the special day for worship. (Speech Delivered by H. Leo Boles, December 21, 1944, in the War Memorial Building, Nashville, Tennessee)
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11:33.) Amma sun hallara don karya abinci ko su ci abincin Ubangiji a ranar farko ta mako. Tashin tashin Ubangiji a ranar farko ta mako, zuriyar Ruhu Mai Tsarki a ranar farko ta
mako, da kuma cin abincin Ubangiji a rana na farko-gaba ya nanata cewa wannan ranar    Ubangiji ce. Mun koya cewa Ruhu Mai Tsarkiya zo a ranar farko ta sati, cewa an fara aikin sa a ranar farko ta mako, duk Krista a ranar Ubangiji, duk Krista a ranar farko na mako,     dukkanin sun kasance cikin Ruhu ranar farko na mako shine ranar farko ta mako shine
ranar farko ta mako.

Mutanen Allah a yau tara su ci abincin Ubangiji a ranar farko ta mako. Asabar ta Doka ta
kasance gaba ɗaya ta biyu ce kuma an kiyaye ta gaba daya daban. Akwai bambanci da
yawa a cikin manufar Kiristoci a ranar Ubangiji daYahudawan suna hutawa a ranar Asabar kamaryadda ke akwai tsakanin rana da rana, Kristi da Shaidan. Ranar Ubangiji ba ta da
inda UbangijiAsabar ce ta Yahudawa. Asabar ta fitar da shi lokacin da tsohon alkawarin ya cika; Sabuwar rana, ranar farko ta mako, an ba Kiristoci a karkashin sabon alkawari.
Abincin Jibin Ubangiji a ranar farko ta mako shine abin daya bambanta ranar farko ta
mako daga kowace rana. Muna iya rairayabo ga Allah a ranar farko ta mako, amma muna iya rairayabonSa kowace rana da kowace rana. Mun karanta Littafi Mai-Tsarki a ranar
farko ta mako, amma muna iya karanta Littafi Mai Tsarki kowace rana. Muna yin addu'a a ranar farko ta mako, amma za mu iyayin addu'a kuma mu yi addu'a kowace rana. Zamu   iya bayar da hanyoyinmu a ranar farko ta mako, amma muna iya bayarwa kamaryadda    muke da zarafi kuma kamaryadda ake buƙata a kowace rana. Don haka, cin abincin Jibin  Jibin Ubangiji a ranar farko ta mako shine kawai abin da ke bambanta a wannan rana. A    wannan rana kuma yau kawai za mu ci abincin Ubangiji.

Abu daya ne gaba daya tare da girmamawa ga ranar farko ta mako. Allah ya shirya shi
domin mutanensa na iya haduwa a ranar farko ta mako. Mutum na iya canza kalanda;
Yana iya gina kalanda tare da kwana shida kawai zuwa mako; Rasha ta yi hakan kuma ta    rayu har zuwa kwata na ƙarni a kan tsarin sati shida. Sauran al'ummomi sun yi iri ɗaya. Ta yaya za a yi wa bauta ta bakwai a rana ta bakwai ta mako sa'ad da akwai kwanaki shida
kawai a cikin mako? Allah ya gyara shi don haka mutum ba zai iya gina kalandar kwanaki a cikin mako ba amma wannan ranar farko ta mako. " Saboda haka, ya gyara shi domin
mutanensa - ba su dayawa canje-canje na iya faruwa a ranar farko ta mako. Idan mutum   ya kamata ya gina jadawalin kwanaki biyar kawai a cikin mako, Kiristoci za su gana a ranar farko ta mako don yin ibada. Masu ba da shekaru na bakwai sun kasa haduwa don bautar, tun lokacin da mako bashi da kwana bakwai. Wannan ya nuna hikimar Allah a cikin tsarin
ranar farko ta mako, ranar Ubangiji, kamar rana ta musamman don bauta. (Magana ta kawo beles da H. Leo Boles, 21 ga Disamba, 1944, a cikin Taron Tunawa da Yakin,
Nashville, Tennessee)
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